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TO THE 


SUBSCRIBERS 


TO THE | 
Wedneſday's Evening LECTURE, Vc. 


GENTLEMEN, | 
is at your requeſt, that 


Z the following ſheets appear 
in the world, and there- 

fore they defire the favour 
of your patronage. They contain 
the ſubſtance of ſeveral SER Mons, 
which were deliver'd in your hear- 
ing. What was offer'd concerning 
the time of juſtification, 1s the prin- 
cipal reaſon, I preſume, of your ſo- 
liciting this publication; upon which 
account, I have let that part ſtand at 
large, and, according to your de- 
fire, have 'only abridged the reſt, 
that 1 might bring 1t info this nar- 
row compaſs. 1 have made tome 


A 22” 
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The DEDICATION. 
few alterations and additions, where 


I thought they were neceſſary; arid 
have conſider d two or three ob- 


jections, which were omitted in 


preaching. The teſtimonies of ſome 


great and good men, which 1 col- 


lected and read to you from the pul- 
pit, not as deciſive, but concurring 
with me in this truth, 1 have ranged 
in their reſpective places, under the 
ſeveral heads of argument, where I 
thought they would read to better 
advantage, thay if printed together. 


As you were pleated to profeſs 


ſome ſatisfaction and pleaſure upon 
hearing theſe Discourses, I hope 
they will not be lets acceptable to 
you, for the manner in which they 
now appear, from him, who deſires 
to be eſteemed, 


Tours, to ſerve you, 
in the Goſpel of Chriſt, 
Joan GIII. 


| 


THE 


DOCTRINE 


O F 
JUSTIFICATION, &c. 


2 A ots xiſi. 39. : 
And by bim all that belicve are juſlufied 
from all things, from which ye could 
not be juſtified by the law of Mofes. 


HIS, and the preceding Yer/e, 

appear, at firſt view, to contain 
5 theſe two great doctrines of the 
#3 goſpel, pardon of ſin, and juſti- 


| 2M fication from ir ; the former of 
which I have largely inſiſted on, from the 
ſhall now conſider 
the 


foregoing words, and 
| 3 


2 The Dodrine of Juſtificatim. 
the latter, which I propoſe to do in che 
following method. 


I. I ſhall explain the act of juſtification, 

and ſhew what it is, and what it is 
not. 

II. Enquire into the author of it, or who 
it is that juftifies. 

III. Shew the matter of it, or what that 
is, for the ſake of which any are 
juſtified. 

IV. Say ſomething concerning the form 
of it, which is by imputation of righ- 
teouſneſs. 

V. Conſider the time of juſtification. | 

VI. Point out the objects thereof, or 
who they are that are juſtified. 

VII. Mention the ſeveral effects, which 
follow upon it, or are cloſely connect- 

ed with it. 

VIII. And Lefty, Give ſome account of 
the ſeveral properties of it. 


I. I ſhall explain the act of juſtification, 
and ſhew both what it is not, and what it 
is. And, 

I. Strictly, and properly ſpeaking, it is 
not the pardon of ſin. Theſe two acts of 
divine grace are in ſtrict connection with 
each other, and are not to be ſeparated, 


that is to ay, where the one is, the other 
allo 
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alſo is; yet, I think, they may be diſtin» 
guiſhed. Divines generally make juſtifica- 
tion to conſiſt in the remiſſion of fins, 
and in the imputation of Chriſt's righteouſ- 
neſs, which ſome * make different parts; 
others ſay *, they are not two integrating 
parts of juſtification, or a&s numerically 
and really diſtin, but one only act re- 
ſpecting two different terms, 4 | & ad 
quem; juſt, as by one, and the ſame act, 
darkneſs is expelled from the air, and light 
is introduced into it; ſo by one, and the 
ſame act of juſtification, the ſinner is ab- 
ſolved from guilt, and pronounced righte- 
ous. Hence they conclude, that thoſe di- 
vines expreſs the whole nature of juſtifica- 
tion, who ſay, that it conſiſts in the re- 
miſſion of fins, and who ſay, that it con- 
ſiſts in the imputation of righteouſneſs ; 
becauſe, ſay they, when God forgives us 
our fins, he pronounces us righteous, by 
the imputation of Chriſt's righteouſneſs ; 
and, when he pronounces us righteous, by 
the imputation of Chriſt's righteouſneſs, he 
forgives us our fins. I readily allow, that 
there is a very great agreement between 


Vid. Alting. Loc. Commun. loc. 14. p. 237. Walaeli En- 
chirid, Relig, Reform. p. 72, 73. & Loc. Commun. p. 426, 
428. 
d Vid. Wendelin. Chriſtian. Theol. 1, x. c. 25. theſ. 8. 


p. 500. 
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4 The Dodirine of Juſtification. 
juſtification and pardon, in their efficient, 
"impulſive, and procuring cauſes, in their 
objects, or ſubjects, in their time of com- 
mencement, and manner of completion: 
The fame God, that pardons the ſins of his 
people, juſtifies them, or accounts them 
righteous ; the fame grace, which moved 
him to the one, moved him to the other; 
as the blood of Chriſt was ſhed for the re- 
miſſicn of fins, ſo by it are we juſtified; 
all who are juſtified, ?re pardoned; and all 
who are pardoned, are juſtified, and that, 
at one and the fame time; both theſe acts 
are finiſhed at once, ſimul & ſemel, and are 
not carried on in a gradual and progreſſive 
Way, as ſanctification. But all this does 
not prove them to be one and the ſame, 
for though they agree in theſe things, in 
others they differ; for juſtification is a 
pronouncing a perſon righteous according 
to law, as though he had never ſinned, not 
fo pardon : Tis one thing for a man to be 
try'd by law, caſt, and condemn'd, and 
then receive the king's pardon, and ano- 
ther thing to be tiy'd by the law, and, by 
it, to be found and declared righteous, as 
though he had not ſinned againſt it. More- 
Over, though pardon takes away ſin, and 
therefore is expreſſed by God's caſting of 

F 1fai, XXXViil. 17. Micah vii. 20, Pal. ciii. 13, 
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The Doclrine of Juſtificatim. 5 
/ it behind his back, and into the depths of 
the ſea, and by a removal of it from his 
people, © as far as the eaſt is from the 
Leſt,” yet it does not give a righteouſneſs, 
as juſtification does : Pardon of fin, indeed, 


takes away our filthy garments, but it is 


| juſtification that clothes us with change of 


raiment. Beſides, more is required, and 
was given for our juſtification, than for 
our pardon; the blood of Chriſt was ſuffi- 
cient to procure pardon ; but, beſides, his 
ſuffering of death, the holineſs of his na- 
ture, and the perfect obedience of his life, 
muſt be imputed for juſtification. Again, 
though pardon frees from puniſhment, yet, 
ſtrictly, and properly ſpeaking, it does not 
give a title to eternal life; that juſtification 
properly gives, and is one good reaſon why 
the apoſtle * calls it, . Juſtification of life.” 
If a king pardons a criminal, he does not 
thereby give him a title to his crown and 
kingdom; if he will, when he has pardon'd 
him, take him to court, make him his 
{on and heir, it muſt be by another diſtinct 
act of royal favour. Once more, juſtifi- 
cation paſſed on Chriſt, as our Head and 
Repreſentative, when he roſe from the 
dead, but ſo did not pardon. We may 
truly ſay, that Chriſt was juſtified, becauſe 


1 
—— 


p Rom. v. 18, 


the 


6 The Doftrine of Juſtification. 
the ſcriptures * day ſo, but we cannot ſay 
that he was pardoned ; ſhould we, it would 
ſound very harſh in our ears, as well as be, 
I chink, a very unwarrantable expreſſion ; 
therefore pardon and juſtification may be 
conſider'd as two diſtinct things. In fine, 
if theſe two are one and the ſame, the 
apoſtle muſt be guilty of a tautology in our 
text, where he ſpeaks diſtinctly of juſtifi- 
cation, having fully expreſſed forgiveneſs 
of ſin in the preceding Ver /e. | 

2. Juſtification is not a teaching, or an 
inſtructing of men in the way and method 
how they are or may be juſtified. When 
Chriſt, as God's righteous Servant, is ſaid * 
to © juſtify many by his knowledge;” the 
meaning is, not that he, by his knowledge, 
or doctrine, ſhould only teach men how 
they might be juſtified, or what is Gad's 
way and method of juſtifying ſinners; for 
this is no more than what the miniſters of 
the goſpel do, who are ſaid to © turn many 
to righteouſneſs,” or, as it is in the origi- 
nal text, tos juſtify many, which they do, 
by preaching the goſpel, wherein © the 
righteouſneſs of God is revealed, from faith 
to faith;” and which, being bleſſed and 


n fi Rs. rs, 


5 Dan. xii. 3. LA] Igan & jultificantes mulecs, 
Fun. & Tremell. Arias Montan. 


owned 
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owned by the Spirit of God, is © the mi- 
niſtration of righteouſneſs” ro many : Bur 
the meaning is, that he ſhould give to ma 
a ſpiritual knowledge of himſelf, which, in 
other words, is faith, by which they ſhould 
have a comfortable apprehenſion of their 
juſtification by his righteouſneſs. 

3. Juſtification is not an infuſton of 
righteouſneſs into perſons; to juſtify, is 
not to make men holy and righteous, who 
were unholy and unrighteous, by produ- 
cing any phyiical or real change in them, 
for this is to confound juſtification and 
ſanctification together, which are very ma- 
nifeſtly diſtin& ; the one being a work of 
grace in us; the other an act of grace ro- 
wards us; the one is imperfect, the ather 
perfect; the one is progreſſive, and is carried 

on by degrees; the other is compleat, and 
finiſhed at once. Beſides, juſtification is 
never uſed in ſcripture ® in a phyſical, but 
in a forenſic ſenſe, and ſtands oppoſed, nor 
to a ſtate of impurity, or unholinefs, buc 
to a ſtate of condemnation. 

4. Juſtification is an act of God's free 
grace, whereby he clears his people from fin, 
diſcharges them from condemnation, and rec- 
kons and accounts them righteous for the ſake 


h See Deut. xxv. 1, Prov. xvii, 15. Iſai. v. 23. Rom. v. 
26, 18, and vill, 33, 34» 
of 


8 The Dodr me of Fuſttfication, 
of Chriſt's righteouſneſs, which he has ac- 
cepted of, and imputes unto them. Some 


very excellent divines have diſtinguiſhed 


juſtification into active and paſſive. Active 
juſtification is God's act; it is God that 
juſtifies; paſſive juſtification is the ſame 
act, terminating on the conſcience of the 
believer; active juſtification is ſtrictly and 
properly juſtification; paſſiye juſtification 


is improperly ſo; active juſtification pre- 


cedes faith; paſſive juſtification 1s by faith. 
Again, juſtification may be conſider” d 
either in foro Dei, and ſo it is an eternal, 


immanent act in God; or in foro conſcientiae, 


and ſo it is declarative to and upon che 


conſcience of the believer; or in foro MuN= 


di, and ſo it will be notified to men and 
angels at the general judgment. 

Again, let it be farther obſerved, that 
the ſcriptures ſometimes ſpeak of che; ju- 


ſtification of God's people, either of their 


perſons, or faith, or cauſe, before men, 
and then it is hed to 4 works; and, 
at other times, of their perſons before God, 


i Maccov. Theolog. Diſtinct. c. 13. g. 1, 2. & Theo! 0g. 
Polem. c. 15. Quaeſt. 2. & Theoiog. Quaeſt. loc. 3. 
TIgwToy Jevdog Arminian. c. 10. & Loc. Commun. c. * 
Hoornbeck. Summ. Controverſ. 1. 10. p. 705. Rhaetorfort. 
Exercitat, Apologet. exerc. I. c. 2. g. 20. Wolleb, Chriſtian, 
Theolog. 1. 1. c. 30, Eſſenii Syſtem, Theolog. Tom. II. 
diſp. 8. ad tit, 15. 


which 


c 
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1 
which is faid- to be without works ; it is 
now, not of the former, but of the latter 
our text ſpeaks, and which I am conſider- 


ing; and ſhall now proceed, 


II. To enquire into the author, or effi- 
cient cauſe of juſtification, who is che great 
God of heaven and earth: It is God 
that juſtifies *, ” which may well be won 
der'd at, when tis conſider d chat he is the 
ſupreme Judge of all, who will do right; 
that his law is the rule by which he acts in 
this affair ; that this law is broken by the 
fin of man; that fin, which is a breach of 
the law, is ſpecially committed againſt 
him, and is hateful to him; that he is a 
God that will not admit of an imperfect 


righteouſneſs, in the room of a perfect one; 


and that he has power to condemn, and 
reaſon_fufficient to do it; when, I ſay, 
theſe things are conſider d, "tis amazing 
that this God ſhould juſtify. For the far- 
ther illuſtration of this Head, I ſhall endea- 
vour to ſhew the concern that all the three 
Perſons, Father, Son, and Spirir, have in 
the juſtification of the elect. 

1. God the Father is the Cchtriver of 
the ſcheme, and method of our juſtifica- 
tion; he © was ! in Chriſt, reconciling 


* Rom. viii, 34. 12 Cor. v. 19. 


C the 
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the world to himſelf, not imputing their 
treſpaſſes; he drew the model and plat- 
form of it, which is Nodus Deo vindice dig- 
nus. It would have remained a puzzling 
queſtion to men and angels, How ſhould 
man be juſt with God? had not his grace 
employ'd his wiſdom to find out a ranſom, 
whereby he has deliver'd his people from 
going down to the pit of corruption; which 
ranſom is no other than his own Son, whom 
he ſent, in the fulneſs of time, to execute 
the ſcheme he had ſo wiſely formed in his 
eternal mind; which he did by finiſhing 
tranſgreſſion, making an end of ſin, ma- 
king reconciliation for iniquity, and bring- 
ing in an everlaſting righteouſneſs; which 
righteouſneſs, being wrought out by Chriſt, 
God was well pleaſed with, becauſe hereby 
his law was magnified and made honoura- 
ble; and, having graciouſly accepted of it, 
he imputes it freely to all his people, and 
reckons them righteous on the account 
of it. 


cient cauſe of it, with his Father. As he 
has equal power with him to forgive fin, he 
alſo has to acquit, diſcharge, and juſtify 
from it. As Mediator, he 1s the Head and 


Repreſentative, © in whom all the ſeed of 


Iſrael are juſtified;” as ſuch, he has wrought 


out a righteouſneſs, anſwerable to the de- 


mands 


2. God the Son, as God, is the doe 


The Doctrine of Juſtification. 1 1 
mands of the law, by which they are juſti- 
fied, and is the Author. and Finiſher of 
that faith, which looks unto, lays hold on, 
and apprehends that righteouſneſs for juſti- 


fication. 


3. God the Holy Ghoſt convinces men 
of the weakneſs, imperfection, and in- 
ſufficiency of their own righteouſneſs to 


juſtify chem before God; he brings near, 


and ſets before them, the righteouſneſs of 
Chriſt, and works faith in them, to lay 
hold on it, and receive it; he intimates to 
their conſciences the juſtifying ſentence of 
God, on the account of Chriſt's righteouſ- 
neſs, and bears a teſtimony to and with 
their ſpirits, that they are juſtified perſons ; 
and hence the ſaints are faid to be . juſti- 
fied , in the name of the Lord Jeſus, and 
by the Spirit of our God; but “ this te- 
ce ſtimony of the Spirit is not ſo properly 
« juſtification it ſelf, as an actual percep- 
te tion of it, before granted, by a kind of 
cc a reflex act of faith,” as Dr. Ames ® ex- 
preſſes it. Now this is the part which 
Father, Son, and Spirit, ſeverally bear in 
juſtification : The Father has contrived it, 


* 2 Cops VF. 

In hoe teſtimonio Spiritus non tam proprie ipſa juſtifi 
catio conſiſtit, quam actualis antea conceſſæ perceptio, per 
_ mY quaſi reflexum, Ameſ. Medulla Theolog. I. 1. 
W 27. 9. 9, 


C 2 che 
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the Son has procured it, and the Spirit = 


plics it. 1 80 on, 


III. To conſider the matter of juſtifica- 


tion, or what that is for the ſake of which 


God select are juſtified. And, 
1. Man's obedience to the aw of works 


is not the matter. of bis juſtification, or 
that for the ſake of which he is juſtified, 
for this is imperfect, and therefore not ju- 


ſtifying; and was man's obedience his ju- 
ſtifying rigbteouſneſs, his juſtification would 
be by works, and not by grace, which is 
contrary to the whole ſtream and current 
of ſcripture. Beſides, if righteouſnels 1 i 
by the law, then Chriſt is dead in vain,” 
and his righteouſneſs i 1s needleſs and uſeleſs, 
which muſt highly reflect both on the 
_ and wiſdom of God. 1. 

2. Nor is man's obedience to the goſpel, 
as to a new and milder law, his juſtifying 


righteouſneſs before God: The ſcheme of 


ſome, if I underſtand it right, is this, That 
Jeſus Chriſt has:-procured a relaxation of 
the old law, and has introduced a new law, 


a remedial law, a law of milder terms; 


which new law 1s the goſpel, and its terms, 
faith, repentance, and new obedience, which, 


though imperfect, yet being ſincere, will 


be accepted of by God, in the room of a 


perfect righteouſneſs. But the whole ſcheme 


is 


: 
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is entirely falſe, the law is not relaxed, nor 
any of its ſeverities abated; its power 18 
not infringed, it has the ſame commanding 
and condemning power it ever had over 
thoſe that are under it; nor 1s the goſpel 
a law, it's a pure declaration of grace and 
ſalvation by Chriſt ; it has no commands, 


but all promiſes, there's nothing in it that 


looks like a law ; and, if faith and repen- 
tance were the terms of 1t, and required by 
it, as conditions of mens acceptance with 
God, it would not be a remedial law, a 
law of milder terms; for it was much ea- 
fier for Adam, in a ſtate of innocence, to 
have kept the whole law, than for man, 
in his fallen ſtate, to repent and believe in 
Chriſt of himſelf; beſides, nothing can 
more reflect upon the juſtice of God than 
to ſay, that he will accept of an imperfect 


righteouſneſs in the room of a perfect one: 


He, who is © the Judge of all the earth, 
will do right;“ and he, whoſe judgment 
is according to truth,” will never call or ac- 
count that a righteouſneſs which is not one. 

3. Nor is a profeſſion of religion, even 
of the beſt, the matter of our juſtification. 
Men may have a form of godlineſs, and 
deny the power of it, have a name to live; 
and yet be dead, appear outwardly righte- 
ous to men, and yet be inwardly full of all 
manner of impurity; they may ſubmit to 
1 7 Fr 


14 The Dodrine of Juſtification. 
all Chrift's ordinances, be baptized in his 
name, fit down at his table, and conſtant- 


ly attend on his word, and yet be far from 
righteouſneſs, their fear towards God being 


only taught by the precept of men; yea, 


ſuppoſing they were ſincere in all this, they 
could not be Juſtified by ir. Sincerity, in 


any religion, even in the beſt religion, is 


not our juſtifying righteouſneſs : There may 
be ſincere Mahometans, ſincere Papiſts, and 
fincere Pagans, as well as ſincere believers 
in Chriſt; one man may be a ſincere per- 
ſecutor of the true religion, as well as ano- 
ther may be a ſincere profeſſor of it. Our 
Lord told his diſciples , that the time would 
come when ſome men ſhould think they 
did God ſervice in killing them; and 'tis cer- 
rain the apoſtle Paul, before his converſion, 
t thought ” with himſelf that he ought to 
do many things contrary to the name of 

eſus of Nazareth.” But taking fincerity 
in the beſt ſenſe, for a grace of the Spirit 


of God, which, indeed, runs thrqugh, 'and 


accompanies all other graces, and makes 
our faith to be unfeigned, our love to be 
without diſſimulation, and our hope with- 
out hypocriſy ; I ſay, taking it in this 
ſenſe, it belongs to ſanctification, and not 
to juſtification, which are two diſtinct things, 


© John xvi. 2. P Acts XXV1, . 
and 
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and not to be confounded; for the whole 
real work of ſanctification is neither the 
whole nor a part of our juſtifying righte- 
ouſneſs; and if the whole work is nor, 
then not a part of it; and if not a part of 
it, then, | 

4. The T9 credere, or act of believing, 
which is a part of ſanctification, is not 
imputed to us for juſtification, as * Armi- 
nius and his followers have aſſerted, endea- 
vouring to eſtabliſh this notion from ſome 
paſſages in Rom. iv. 3, 5, 9. where faith is 
{aid to be counted for righteouſneſs ; parti- 
cularly the faith of Abraham, by which 
the apoſtle means not the act, but the ob- 
ject of faith, even the righteouſneſs of 
Chriſt, which God, in Ver. 6. is ſaid to 
impute without works. That this is his 
ſenſe is manifeſt, from this one ſingle con- 
fideration : The very ſame it, which was 
imputed to Abraham for righteouſneſs, is 
«« imputed to all thoſe who believe on him, 
that raiſed up Jeſus our Lord from the 
dead,” Ver. 22, 23, 24. Now ſuppoſing 
that Abraham's faith was reckoned and 
imputed to him for a juſtifying righte- 


2 Armin. Declar. ſent. ad Ord. p. 102, & Reſponſ. ad 3 . 
Artic, p. 138. Epiſtol. ad Hippolyt. Articul. Perpend. p. 786. 
Remonſtr, Confeſſ. c. 10. 9. 2. & c. 18. 9. 3. Bertii Epiſt. 
diſcept. contr. Lubbert. p. 6, 81, Vorſtii Scholja contra Lub- 
bert. p. 177, 
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I 6 the Dodrine of Juſt fication. 


ouſneſs, it cannot be reaſonably thought 
that it ſhould be imputed alſo for righte- 
ouſneſs t to all that believe: Beſides, it ought 


to be obſerved, that the apoſtle does not 


fay that this was imputed, yr & rai dums; 
inſtead of righteouſneſs ; but eis dir, 


unto righteouſneſs, and intends no more here 


than what the apoſtle elſewhere * fays, that 
« with the heart man believes unto righ- 


teouſneſs, i. e. with his heart, or hearti- 


ly, he believes in Chriſt for ri hteouſneſs, 
which righteouſneſs, and not faith, is im- 


ured to him for juſtification ; for faith, as 


It is our act, is our own, hence we read © 
of his faith, and my faith, and thy faith in 
ſcriprure ; bur the righteouſneſs by which 
we are juſtified is the righteouſneſs of ano- 


ther; and therefore- not faith. Moreover, 


faith, as an act of ours, is a duty, for what- 
ſoever we do, in a religious way, we do 
but what is our duty to do, and, if it is a 


* 


duty, it belongs to the law z for, as all the 


declarations and promiſes of grace belong 
to the goſpel, ſo all duties belong to the law; 


and if faith belongs to the law, as a duty, 


tis a work of it, and therefore by it we 
can't be juſtified, © for by the deeds of the 


law ſhall no fleſh living be juſtified.” Be- 
ſides, faith is imperfect, it has many defi- 


James ii. 18. 
ciencies, 


T Rom. x. 10. Hab. ii. 9. 


(5 2 * 
9 Bate 


The Doclrine of Juſtification. 17 
eiencies, and, was it perfect, tis but a part 
of the law, though one of the weightier 
parts of it, and God, whoſe judgment is 
according to truth,” will never reckon or 
account a partial conformity to the law a 
compleat righteouſneſs. Add to this; that 
faith and righteouſneſs are manifeſtly di- 


ſtinguiſhed *; © the righteouſneſs of God 


is revealed from faith to faith,” it is & un- 
to all; and upon all them that believe.” 
Something elſe, and not faith, is ro 
ſented as our juſtifying righteouſneſs; faith 
is not the blood nor obedience of Chriſt, and 
yet by theſe we are ſaid * to be juſtified; 
or made 1 fn We are, indeed, ſaid * 
to be © juſtified by faith,” but not by faith, 
as an act of ours, for then we ſhould be ju- 
ſtified by works; nor by faith, as a grace of 
the Spifit, for this would be to confound 
juſtification and ſanctification; but we are 


juſtified by faith objectively, as it looks to; 


receives, apprehends, and embraces Chriſt's 
righteouſneſs for juſtification. And let ir 
be obſerved, that though we are faid' to be 


juſtified by faith, yer faith is never ſaid to 


juſtify us. And here give me leave to cor- 
rect a vulgar, though but a verbal miſtake, 
in calling faith, juſtifying faith. I am 
Rom. i. 18. and iii. 22. u Rom. v. 9, 19. 
* Rom. v. 1. 
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18 The Dotlrine of Juſtification. 


well ſatisfied ſound divines have uſed this 


- phraſe without any ill meaning; and no 


leſs a perſon than the great Dr. Goodwin, 
whoſe works I much value and eſteem, has 
entitled one of his Treatiſes, Of the Object 


and Atts of Fuſtifying Faith: But why it 


ſhould be called juſtifying faith, any more 
than adopting or pardoning faith, I ſee 
not, ſince it has juſt the ſame concern in 
adoption and pardon, as it has in juſtifica- 
tion. Are we ſaid to be juſtified by faith, 
or, by faith, to receive the righteouſneſs 
of Chriſt for juſtification ? We! are alſo 
faid, by faith, to receive the remiſſion of 
fins, and to be the children of God, by 
faith, in Chriſt Jeſus. Beſides, what do 
we, or can we ſay more of the righteouſ- 
neſs of Chriſt, than that it is a juſtifying 
one? In one word, it is God, and not 
faith, that juftifies. Bur, 

5. The matter of our juſtification, or 
that for the ſake of which we are juſtified, 
is the righteouſneſs of the Lord Jeſus 
Chriſt; by which I mean not his eſſential 
righteouſneſs, as God, nor his righteouf- 


neſs and fidelity to him, that appointed 


him in the diſcharge of his mediatorial 
office; nor do I take in any of his actions 
performed by him in heaven, as Jeſus 


Acts xxvi. 18. Gal. iii. 26. 


Chriſt 
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The Doctrine of Fuſttfication, 19 
Chriſt the righteous, only thoſe which he 
wrought in his ſtate of humiliation here 


on earth; and not all theſe neither, for 


his extraordinary works and miracles muſt 


be excluded ; for * they, as a great man * 
« well obſerves, rather tranſcend the pre- 


« dicaments of the Ten Commandments, 


ce than are parts of the righteouſneſs of the 
« law: They were proofs of his divinity, 
« and the ſigns and badges, rather than 
« the duties of his office. He, indeed, by 
« them, ſhewed himſelf to be the only 
«« Mediator, but he did not a& the Media- 
« tor in them; and he did them that men 
« might believe in his righteouſneſs, but 
e they were no ingredients in that righte- 
« ouſneſs on which they were to believe.” 
But by the righteouſneſs of Chriſt, I mean 
that which conſiſts of what is commonly 
called his active and paſſive obedience ; 
by the former, is meant the conformity of 
his life to the precepts of the law, and is, 
ſtrictly ſpeaking, that obedience of his, by 
which we are made righteous ; and by the 
latter, is meant his ſufferings and death, 
which, in ſcripture, are expreſſed by his 
blood. This diſtinction, though taken 
from the ſchools, is not very accurate, 


Pr. Goodwwin's Works, Vol. III. Par. 3. p. 336. 
D 2 Paſſivo 


20 The Doftrme of Juſtification. 1 
Paſlive * obedience is a contradiction i 4 A 
terms, nor can Chriſt's ſufferings and dear 
be properly called obedience. Obedience be- 
longs to the predicament, or claſs of action, 
and ſufferings and death to that of affion. 
Beſides, Chriſt's ſufferings and death flow 
from his obedience; they are the effects of 
it, they are in conſequence of his ſubje- 
Aion and ſubmiſhon to his Father's will. 
What looks moſt likely to prove Chriſt's 
ſufferings and death to be an obedience, is 
the text in Phil. ii. 8. where Chriſt is faid 
to be © obedient unto death.” Bur this £# 
will fall ſhort of doing it; for, as a judi- 
cious v divine obſerves, it may as well be ; 
infer'd, becauſe Peter and Paul confeſſed 
Chriſt unto death, therefore their confeſſion 
and death were one and the ſame. The 5 
rue ſenſe of the words is, that Chriſt was \ 
obedient to his Father, from the cradle to 
the croſs, during the whole courſe of his 
life, even to the very moment of his death. 
It will be allowed, that Chriſt was, in 
ſome ſenſe, active in his ſufferings, he be⸗ 
ing God, as welle as man. Hence he is ſaid : 
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The Docdrine of Juſtification. 21 
to © lay down his life of himſelf; to 
<« pour out his ſoul unto death; to © give 
himſelf an offering and ſacrifice; yea, 
c thro? the eternal Spirit, to offer up him- 
ſelf to God; and it will be as readily 
granted, that Chriſt's ſufferings and death, 
whichare commonly called his paſſive obe- 
dience, are requiſite unto, and are impu- 
ted to us for our juſtification. Hence we 


are ſaid to have * healing by his ſtripes,” 


to be © juſtified by his blood,” and to be 
c reconciled to God by his death; but 
then this is not to be underſtood as 


excluſive of the imputation of his active 


obedience, nor of the holineſs of his hu- 
man nature. There are ſome divines © that 
exclude-Chriſt's active obedience from be- 
ing any part of the righteouſneſs by which 
we are juſtified : They allow, that it is a 
condition requiſite in him, as Mediator, 
which qualifies him for his office, and 
that without it his death would not have 
been effectual and meritorious. Bur they 
deny that this obedience, ſtrictly and pro- 
perly ſpeaking, is the matter of our juſtifi- 
cation, or that it is imputed to us, or rec- 
koned to us, as ours; they ſuppoſe, that 


© Tfai. liv. 5. Rom. v. 9, 10. 
Vid. Wendelin. Theolog. Chriſtian, I. 1. c. 25. thef, ?. 
p. 492. Of this opinion were Piſcator, Forbes, and others. 


Chriſt 
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22 The Doctrine of Juſtification. 

Chriſt was obliged to this obedience as a 
creature for himſelf, and that it was un- 
neceſſary to us, becauſe his ſufferings and 
death were ſufficient for our juſtification. 
On the other hand, I firmly believe, that 


not only the active obedience of Chriſt, 


with his ſufferings and death, bur alſo that 
the holineſs of his human nature is impu- 
ted to us for juſtification, The law re- 
quires an holy nature, and perfect obe- 
dience, and, in caſe of diſobedience, en- 
Joins puniſhment. Through ſin, our na- 
ture is become unholy, our obedience im- 
perfect, and ſo we are liable to puniſh- 
ment. Chriſt has aſſumed an holy human 
nature, and in it performed perfect obe- 
dience to the law, and ſuffered the penalty 
of it, all which he did not for himſelf, 
but for us; and unto us it is all im- 
puted for our juſtification. He © is of God, 
made f untq us, . e. by imputation, wiſ- 
dom, righteouſneſs, ſanctification, and re- 
demption'” Wiſdom may ſtand, in gene- 
ral, for juſtification, becauſe there is in it 
ſuch a manifeſt diſplay of the wiſdom of 
God, and the other three may be conſider- 
ed as ſo many parts of it. Sanctification 
may intend the holineſs of his human na- 
ture, which is that * law of the Spirit of 


© 3 Cor. i. zo. 


life 


The Dodrine of Juſtification. 23 
life in Chriſt Jeſus, which frees from the 
law of fin and death.” Rzghteouſneſs may 
ſignify his active obedience, by which 
« many are made righteous;” and Redemp- 
tion may expreſs his ſufferings and death, 
whereby © fin was condemned in the fleſh,” 
and ſo the whole © righteouſneſs of the 
law is fulfilled in us.” I ſhall now very 
briefly give ſome reaſons why, I think, 


Chriſt's active obedience, in particular, as 


well as his ſufferings and death, is imputed 
for juſtification. 

1. Becauſe all that muſt be imputed for 
our juſtification, which the law requires, 
and without which it cannot be ſatisfied. 
Now let it be obſerved, that the law, before 
man had finned, only obliged him to obe- 
dience ; ſince his fall, it obliges him both to 
obedience and puniſhment, and, unleſs its 
precepts are perfectly obeyed, and its whole 
penalty endured, it cannot be fatisfied ; 
and unleſs it is ſatisfied, there can be no ju- 


ſtification by it. If Jeſus Chriſt, therefore, 


engages, as a Surety, to make ſatisfaction 
to the law, in the room and ſtead of his 
people, he muſt both obey the precept of 
the law, and ſuffer the penalty of it; his 
ſubmitting to one, without conforming to 
the other, is not ſufficient; one debt is not 
paid by another; his paying off the debt of 
puniſhment did not exempt from obedience, 
as 


24 The Docir ine of Juſtification. 5 
is the paying off the debt of obedience did 


not exempt from puniſhment. Chriſt did 


not ſatisfy the whole law by either of them 
ſeparately, but by both conjunctly; by 
his ſufferings and death he ſatisfied the 
threatnings of the law, but not the pre- 
cepts of it; and, by his active obedience; 
he ſatisfied the preceptive part of the law, 
but not the penal part; but, by both, he 
| fatisfied the whole law, and magnified it, 
and made it honourable, and therefore both 
muſt be imputed for our juſtification. 

2. Becauſe we are juſtified by a righte- 
ouſneſs, and that is the righteouſneſs' of 
Chriſt. Now righteouſneſs, ſtriftly ſpeak- 
ing, conſiſts in actual obedience ; © it ſhall 
be our righteouſneſs, if we obſerve to do 
all theſe commandments.” Deut. vi. 25. 
Chriſt's righteouſneſs lay in doing, not in 
ſuffering. © All 5 righteouſneſs is either 
« an habit, or an act; but ſufferings are 
« neither, and therefore not righteouſneſs : 
« No man is righteous becauſe he is pu- 
ic niſhed; if fo, the devils and damned in 


4 


A 


ce to their puniſhment ; the more ſevere 
* their puniſhment, and the more grievous 
« their torments, the greater their righte- 


© ouſnely 


hell would be righteous, in proportion 


E Molinaeus contr. Tilen, in Maccoy, Loc. Commun. 
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The Doctrine of Juſtification. 25 
« ouſneſs muſt be; if there is any righte- 
* ouſneſs in puniſhment, it muſt be in 
e the puniſher, not in the puniſhed.” If 


then we are juſtified by the righteouſneſs of 


Chriſt imputed to us, it muſt be by his 
active obedience, and not merely by his 
ſufferings and death, becauſe theſe, though 
they free us from death, yet they do not, 
ſtrictly ſpeaking, make us righteous. 

3. Becauſe we are expreſsly ſaid to be 


made righteous by the obedience of one, 


which is Chriſt. Now by obedience, 
in this place, cannot be meant the ſuffer- 
ings and death of Chriſt, becauſe, ſtrictly 
ſpeaking, they are not his obedience, but 
flow from it, as has been obſerved. Beſides, 
the antitheſis, in the text, determines the 
ſenſe of the words; for if, by one man's 
actual diſobedience many were made ſinners, 
ſo, by the rules of oppoſition, by one man's 
actual obedience, many are made righ- 


teous. 


4. Becauſe the reward of life is promiſed 
not to ſuftering, but to doing, the law ſays, 
do this and live; it promiſes life not to 
him that ſuffers the penalty, but to him 
that obeys the precept. There never 
* was à law, as an excellent divine ob- 


_ Rom. v. 19, | 
Dr. Goodgwin's Warks, Vol. II. Par. 3. of Chrif: she 


E. & ſerves, 


| Mediator, p. 338. 


25 The Doctrine of Juſtification. 
5 ſerves, even among men, either promi- 
6 ſing or declaring a reward due to the 


criminal, becauſe he had undergone the 


A puniſhment of his crimes.” Chriſt's 
ſufferings and death being ſatisfactory to 
rhe comminatory, or threatning part of the 
law, are imputed to us for juſtification, 
that ſo we may be freed and diſcharg ed 
from the curſe, and hell, and wrath. But 
rheſe, as they do not conſtiture us righ- 
teous, do not, ſtrictly and properly ſpeak- 
ing, entitle us to eternal life; but the 
active obedience, or righteouſneſs of Chriſt, 
being imputed to us, is our © juſtification 


of lite,” or what gives us the title to eter- 


nal life. 

5. Becauſe Chriſt's active obedience was 
performed for us, in our room and ſtead, 
and therefore muſt be imputed to us for 


Juſtification. If it ſhopld be ſaid, that 


Chriſt, as a Creature, being made of a 


woman, and made under the law, was 
obliged to yield obedience to that law for 
himſelf; I anſwer, that he aſſumed hu- 
= nature, became a creature, ſubjected 
imſelf to the law, and obliged himſelf to 
yield obedience to it, was not for himſelf, 
bur for us; e upon his own, but our 
account, "(6 10 or tor us a Child 1 1$ born, a 


k Iſai. ix. 6. 


Son 
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The Doctrine of Juſtification. 27 

San is given;” and if Chriſt only in his 
ſufferings; and not in his obedience; is gi- 
ven to us, we ſhould not have 4 whole 
Chriſt given us, only a ſuffering Chriſt, 
not an obeying one. 85 
Let it further be obſerved, that Chriſt's 
active obedience to the law for us, and in 
our room and ſtead, does not exempt us 
from perſonal obedience to it, any more 


than his ſufferings and death exempt us 


from a corporal death, or ſuffering for his 
ſake. Tis true, indeed, we do not ſuffer 
and die in the ſenſe he did, to ſatisfy ju- 
ſtice, and atone for ſin, ſo neither do we 
yield obedience to the law, in ordet to 
obtain eternal life by it. By Chriſt's obe- 
dience for us, we are exempted from obe- 
dience to the law in this ſenſe, but not from 
obedience to it, as a rule of walk and con- 


verſation, in which we may glorify God, 


and expreſs our thankfulneſs to him, for 
his abundant mercies. Well then, it is 
what is commonly called Chriſt's active 
and paſſive obedience; together with the 
holineſs of his nature, from whence all his 
obedience flows, which is the matter of our 
juſtification before God. Many things might 
be ſaid in commendation of this glorious 
righteouſneſs of the Mediator. The nature 
and excellency of it may be collected from 
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28 The Doctrine of Juſtification. 
the ſeveral names, or appellations, by whicli 


it is called in ſcripture. 
1. It is called ', © the righteouſneſs of 


God,” and that not only becauſe it ſtands 
oppoſed to therighteouſneſs of man, but be- 


cauſe it was wrought out by one that is God, 


as well as man; and is greatly approved and 


graciouſly accepted of by God, and by him 


freely imputed to all his people, who are 


juſtified from all things by it in his fight. 
2. It is called n, “ the righteouſneſs f 
one,” that is, of one of the Perſons of the 
Trinity; it is not the righteouſneſs of the 
Father, nor of the Spirit, but of the Son, 
who, though he is a Partaker of two na- 
tures, yet is but one Perſon; it is the righ- 
tcouſneſs of one, who is a common Head 
to all his ſeed, as Adam was to his. It may, 
indeed, be called the righteouſneſs of ma- 
ny, even of all the ſaints, becauſe it is im- 
puted to them, and they all haye an equal 
right to it ; but yet the Author is but one, 
and therefore we are not juſtified, partly 
by our own righteouſneſs, and partly by 


Chriſt's, for then we ſhould be juſtified by 


the righteouſneſs of two, and nor of one 


only. 
It is called e, © the righteouſneſs of 


the law,” for though righteouſneſs doeg 


I Rom. i. 17. and iii, 227 Chap. v. 18. Chap. viii. 4. 
not 
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The Doctrine of Juſtification, 29 
not come by our obedience to the law, yet 
it does by Chriſt's obedience to it ; though, 
by the deeds of the law, as performed by 
man, no fleſh living can be juſtified, yer, 
by the deeds of the law, as performed by 
Chriſt, all the elect are juſtified. Chriſt's 
righteouſneſs may be truly called a legal 
righteouſneſs ; it is what the law requires and 
demands, and is every way commenſurate 


to it; it is a compleat conformity to all its 


precepts, by it the law is magnified and 
made honourable. Tis true, indeed, it 
makes no diſcovery of it, for it is © mani- 
feſted without the law, though witneſſed 
to both by law and prophets; tis the 
goſpel that is the miniſtration of it, for 
therein it 1s revealed from faith to faith. 

4. It is called e, © the righteouſneſs of 
faith,” not that faith is our righteouſneſs, 
either in whole, or in part; it is not the 
matter of our juſtification, as has been be- 
fore obſerved; it has no manner of cauſal 
influence on it, nor is it imputed to us for 
it; but Chriſt's righteouſneſs is called fo, 
becauſe faith receives it, puts it on, re- 
joices in it, and boaſts of it. 

5. It is called ?, * the gift of righteouſ- 
neſs,” and a © free gift, and © a gift by 
grace,” becauſe it is freely wrought out by 


wy Rom, iv. 13. 5 Rom, V. 153 165 17. 
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Chriſt, and freely imputed by God the 
Father, and faith 1s freely given to lay hold 


on it, and embrace it. | 

6. It is called, the beſt robe, or, as in 
the Greek text e, the firſt robe; for though 
Adam's robe of righteouſneſs, in innocence, 
was firſt in wear, this was firſt provided in 


the covenant of grace; this was firſt in de- 
ſignation, though that was firſt in uſe, and 


may well be called the beſt robe, becauſe it 


is a better robe than ever - ſinful fallen 


QC 


man had; his being imperfect, and pollu- 
ted, inſufficient to juſtify him before God, 
or ſkreen him from divine juſtice, or ſe- 
cure him from divine wrath ; yea, 'tis a 
better robe than ever Adam had in Eden, 
or the angels have in heaven, for the righ- 


- teouſneſs of either of theſe, is but the righ- 


teouſneſs of a creature, whereas this is the 
righteouſneſs of God ; beſides, the righte- 
ouſneſs of Adam was a righteouſneſs that 
might be loſt, and which was actually loſt ; 
for «© God made man upright, and he 
ſought out many inventions,” whereby he 
loſt his righteouſneſs ; ſo that now there is 
none of Adam's poſterity righteous in and 
of themſelves, no, not one ; and as for the 


2 Luke xv. 22. Thv gon Tay Tewrnr, ſtolam primam, 
Pulg, Lat, Arias Montan. Sce Huſſey's Glory of Chriſt un- 
velled, P. 741, 742, 7432 744, Cc. | 
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righteouſneſs of the angels, it is plain, it 
was a loſeable righteouſneſs, for many of 
them left their firſt eſtate, and loſt their 
righteouſneſs ; and the true reaſon why the 
others ſtand in theirs 1s, becauſe of confirm- 
ing grace from Chriſt; but Chriſt's righ- 
teouſneſs is an everlaſting one, and cannot, 
nor will it, ever be loſt. 

It is a righteouſneſs which juſtice can 
find no fault with, but is entirely ſatisfied 
with; it juſtifies *“ from all things, 
from which ye could nor be juſtified by the 
law of Moſes;” it ſecures from all wrath 
and condemnation, and filences all accuſa- 
tions; for © who ſhall lay any thing to the 
charge of God's ele& ? it is God that juſti- 
fieth:” It will © anſwer for us in a time 
to come,” and give us an admittance into 
God's kingdom and glory, when ſuch that 
have no better righteouſneſs than what the 
Scribes and Phariſees had, ſhall nor enter 
there; and all that are without this. «© wed- 
ding garment,” ſhall be ſhut out, and “ caſt. 
into outer darkneſs, where is weeping, wail- 
ng, and gnathing of teeth.“ Bur I pro- 
ceed, 


IV. To conſider the form of jultiication, 
which is by the imputation of this -1ghte- 
ouſneſs of Chriſt, I have been ipealing of, 

| '* Even 
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* even as David deſcribeth the bleſſed- 
neſs of the man, unto whom God imputeth 
righteouſneſs without works.” The He- 
brew word Zum and the Greek words, 
AOYiCopas, De, ,d, Which are uſed 
to expreſs this act of imputation, ſignify to 
reckon, repute, eſtimate, attribute, or 
place any thing to the account of another; 
as when the apoſtle Paul ſaid to Philemon *, 
concerning Onefimus, If he hath wrong- 
ed thee, or oweth thee ought, put that on 
my account, T#T9 £4407 eye, let it be rec- 
koned or imputed to me; ſo when God is 
faid to impute Chrift's righteouſneſs to us, 
the meaning is, that he reckons it as ours, 
being wrought out for us, and accounts us 
righteous by it, as though we had per- 
formed it in our own perſons. And now, 
that it may appear that we are juſtified by 
the righteouſneſs of Chriſt 7mputed to us, 
obſerve, 

1. That we are in our own perſons un- 
godly, who are juſtified, for God “ juſti- 
* fieth the ungodly ;“ if ungodly, then 
without a righteouſneſs, as all Adam's po- 


Rom. iv. 6. 

An, putavit, imputavit, reputavit, eſtimavit, Buztorf. 
, aciiimo, reputo, item imputo & alicujus veluti ra- 
tionibus infero, tribuo, Scapula. 

t Philem. Fer. 18. u Rom. iv. 5, 
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ſterity are ; and if without a righteouſneſs, 
then, if we are juſtified, it muſt be by ſome 
righteouſneſs imputed to us, or placed to 
our account, which can be no other than 
the righteouſneſs of Chriſt. | 

2. We are juſtified either by an inherent, 
or by an imputed righteouſneſs; not by an 
inherent one, becauſe that is imperfect, 
and nothing that is imperfect can juſtify us. 
Beſides, this is a righteouſneſs within us, 
whereas the righteouſneſs by which we are 
juſtified is a righteouſneſs without us, it is 
« unto*all, and upon all them that believe.” 
And, if we are not juſtified by an inherent 
righteouſneſs, then it muſt be by an 1impu+ 
ted one, becauſe there remains no other, 
3. The righteouſneſs by which we are 
juſtified is not our own righteouſneſs, but 
the righteouſneſs of another, even the righ- 
teouſneſs of Chriſt ; * That I maybe found 
in Chriſt, ſays the apoſtle ?, not having mine 
own righteouſneſs, which is of the law, 
but that which is through the faith of 
Chriſt,” Now the righteouſneſs of ano- 
ther cannot be made ours, or we be juſti- 
fied by it, any other way than by an impu- 
tation of it, 

4. The ſame way that Adam's ſin be- 
Fomes ours, or we are made ſinners by it, 


* Rom, iii. 22. y Phil, iii, 9; 
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the ſame way Chriſt's righteouſneſs becomes 
ours, or we are made righteous by it. Now 
Adam's fin becomes ours by imputation, 
and ſo does Chriſt's righteouſneſs, accord- 
ing to the apoſtle*: © As by one man's diſ- 
obedience many were made finners; ſo, by 
the obedience of _ ſhall many be made 


righteous.” 


die fame way that our ſins became 
Chriſt 8, his righteouſneſs becomes ours. 


Now our fins become Chriſt's by imputa- 
tion only; the Father laid them on him 


by imputation, and he took them to him- 


ſelf by voluntary ſuſception; they were 
3 to his account, and he looked upon 


imſelf as anſwerable to juſtice for them. 
Now in the ſame way his righteouſneſs be- 
comes ours, © For he, who knew no fin, 
was made fin for us, that we might be 
made the righteouſneſs of God in him,” 
2 Cor. v. 21. But I haſten, 


V. To enquire into the time of juſtifica- 
tion, concerning which there have been 
various ſentiments . Some have thought 
that it will not be compleated until the day 
of judgment; others, that it commences ar, 
or upon believing, and not before; others, 


* Ram. v. 19. 
Vid. Turretin. Laſtitut, Theolog, Tom, II. loc, 16. Quaeſt. 
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that it took place at Chriſt's reſurrection 
from the dead, when he was juſtified, and 
all the ele& in him; others ®, that it bears 
date from the time that Chriſt was firſt 

romiſed, as the Mediator, which was 
quickly after the fall; others carry it up as 
high as the covenant tranſactions between 
the Father and the Son, and the ſuretyſhip 
engagements of Chriſt from eternity, which 
are the preſent ſentiments of my mind. 
The method in which I ſhall endeavour to 
repreſent them to others, ſhall be as fol- 
lows : N 
Firſt, I ſhall endeavour to prove that 
that which is properly juſtification, is ante- 
cedent to any act of believing. 

Secondly, That the juſtification by, or at, 
or upon believing, is not properly juſtifica- 
tion. 

Thirdly, Anſwer the objections made a- 
gainſt this doctrine. 

Firſt, I ſhall endeavour to prove, that 
that which is properly juſtification, is be- 
fore faith, or antecedent to any act of be- 
lieving of ours, which, I apprehend, may 
be fairly concluded from the following 
conſiderations. 

1. Faith is not the cauſe, but the fruit 
and effect of juſtification. The reaſon why 


b Maccov. Loc. Commun. c. 69. p. 608, 
ot | we 
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we are juſtified, is not becauſe we have 
faith; but the reaſon why we have faith, 
is becauſe we are juſtified. Was there no 
ſuch bleſſing of grace as juſtification of life 
rovided for the ſons of men, there would 
be no ſuch thing as faith in Chriſt beſtowed 
upon them, nor, indeed, would there be 
any uſe for it ; and though it is provi- 
ded, yet fince not for all men, therefore 
all men have not faith. The reaſon why 
ſome do not believe, is, becauſe © they are 
ce not of Chriſt's ſheep,” they never were 
choſe in him, nor juſtified by him, but are 
juſtly left in their fins, and ſo to condem- 
nation ; the reaſon why others do believe, 
is, becauſe * they . are ordained to eternal 
life,” have a Jullifying righteouſneſs pro- 
vided for them, and are juſtified by it, and 
ſhall never enter into condemnation : And, 
in aſſerting this, I ſay no more than what 
Dr, Twzſe, the famous Prolocutor to the 
Aſſembly of Divines, has ſaid before me. 
His words are theſe: © Before faith the 


© John x. 26. 4 Acts xiii. 48. | 

© Ante fidem haec Chriſti juſtitia noſtra fuit, quatenus ex 
intentione Dei Patris & Chriſti Mediatoris pro nobis praeſtita; 
& quia pro nobis praeſtita, ideo ſuo tempore Deus daturus eſt 
nobis & gratiam cujuſcunque generis, ipſamque etiam fidem 
inter alias, & tandem aliquando cae leſtis gloriae coronam. 


Ante fidem & reſipiſcentiam applicatur nobis juſtitia 


Chriſii, utpote propter quam gratiam con ſequimur efficacem, 
ad credendum in Chriſtum & agend um paenitentiam. Twiſſ, 


Vingiciae Gratiae, 1. 1. par, 2. 9. 25. p. 197. | 


i 
by 
7 
1 


The Doclrine of Juſtiſication. 37 
&« righteouſneſs of Chriſt was ours, being 
« jn the intention of God the Father, and 
« Chriſt the Mediator, wrought out for 
« us; and, becauſe wrought out for us, 
« therefore God, in his own time, gives 
« us grace of every kind, and, among o- 
« thers, faith ſelf, and, ar laſt, the crown 
« of heavenly glory.” And, a little 
after he ſays: Before faith and repen- 
« tance the righteouſneſs of Chriſt is ap- 
« plied unto us; ſince it is on the account 
« of that that we obtain efficacious grace, 
ce to believe in Chriſt and repent.” Like- 
wiſe the judicious Pemble writes to the 
ſame effect, when, obſerving a twofold 


juſtification, he ſays, the one is In foro 


« Divino, in God's fight, and this goes be- 
« fore all our ſanctification; for even whilſt 
te the elect are unconverted, they are then 
« actually juſtified, and freed from all fin, 
e by the death of Chriſt, and God ſo e- 
«& ſteems of them as free, and, having ac- 
ce cepted of that ſatisfaction, is actually re- 
te conciled to them. By this juſtification, 
& we are freed from the guilt of our ſins; 
er and becauſe that is done away, God, in 
© due time, proceeds to give us the grace 
* of ſanctification, to free from ſins cor- 


* ruption ſtill inherent in our perſons.” 


Dr. pemble's Works, p- 2A 
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The other is © In foro conſcientiae, in 
« their own ſenſe, which is but the revela- 
« tion and certain declaration of God's 
« former ſecret acts of accepting Chriſt's 
te righteouſneſs to our juſtification,” And 


Maccovius s ſays, © That becauſe that God 


ce juſtifies us, therefore he gives us faith, 
« and other ſpiritual gifts.” Now, if ju- 


ſtification is the cauſe, and faith the effect; 


then, as every cauſe is before its effect, and 
every effect follows its own cauſe, juſtifi- 
cation muſt be before faith, and faith muſt 
follow juſtification. 1 

2. Juſtification is the object, and faith is 
the act, which is converſant with it. Now 


the object does not depend upon the act, 


but the act upon the object. Every object 
is prior to the act, which is converſant 
with it, unleſs it be when an act gives be- 
ing to the object, which cannot be the caſe 


here, unleſs we make faith to be the cauſe 


or matter of our juſtification, which has 
been already diſproved. Faith is the evi- 
dence, not the cauſe of juſtification; and 
if it is an evidence, that of which it is an 
evidence muſt exiſt before it. Faith is, 
indeed, the evidence of things not ſeen ;” 


s Quia ex eo, quod nos Deus juſtificat, concedit nobis fi- 
dem & alia dona Spiritualia, Maccov. Tg@TW , Armi- 
lan. c. IQ, | 


| but 
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but it is not the evidence of things that are 
not: What the eye is in the body, that faith is 
in the ſoul. The eye, by virtue of its viſive 
faculty beholds ſenſible objects, but does 
not produce them ; and, did they not pre- 

viouſly exiſt, could not behold them. We 
ſee the ſun ſhining in its brightneſs, but did 
it not exiſt before, it could not be viſible 
to us; the ſame obſervation will hold good 
in ten thouſand other inſtances. Faith is 
the hand which receives the bleſſing of ju- 
ſtification from the Lord, and righteouſ- 
neſs, by which the ſoul is juſtified from 
the God of its ſalvation ; but then this bleſ- 
ſing muſt exiſt before faith can receive it. 
If any ſhould think fic to diſtinguiſh be- 
tween the act of juſtification, and the righ- 
teouſneſs of Chriſt, by which we are juſti- 
fied, and object, That not juſtification, but 
the righteouſneſs of Chriſt, is the object of 
faith: I reply, Either the righteouſneſs of 
Chriſt, as juſtifying, is the object of faith, 
or it is not; if it is not, then 'tis uſeleſs, 
and to be laid aſide in the buſineſs of juſti- 
4 fication; if, as juſtifying, it is the object 
* of faith, what is it elſe but juſtification ? 
Chriſt's righteouſneſs juſtifying me, is my 
juſtification before God, and, as ſuch, my 
faith conſiders it, and ſays, withthechurch®, 
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e Surely, in the Lord have I righteouſneſs 


and ſtrength.” 

3. The ele& of God are juſtified whilſt 
ungodly, and therefore, before they believe; 
the reaſon of the conſequence is plain, be- 
cauſe a believer 1s not an ungodly perſon. 
That God's ele& are, by nature, ungodly, 
will not be denied; as ſuch; Chriſt died 
for them: While we were yet without 
ſtrength, in due time Chriſt died for the 
ungodly.” And ' tis as evident, that, as ſuch, 
God juſtifies them: But * to him that 
worketh not, but believeth on him that 


juſtifieth the ungodly, his faith is counted 


for righteouſneſs.” Not that God juſtifies 
the ungodly without a righteouſneſs, but 
he imputes and reckons to them the righte- 
ouſneſs of his Son, for otherwiſe he would 
do that himſelf which he abhors in others: 
« For he that juſtifieth the wicked, and 


he that condemneth the juſt, they both are 


an abomination to the Lord.“ Nor does he 
Juſtify them in their ungodlineſs, but from 
it; and, indeed, © from all things, from 
which they could not be juſtified by the law 
of Moſes,” and yet he juſtifies them being 
ungodly. Now, if it can be proved that 
a believer is, or may be, called an ungodly 
perſon, then there is no ſtrength in my 


5 Rom, v. 6, * Rom. iv. 5, Prov. xvii. 15. 
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argument ; but, I apprehend, it can't be 
roved, from ſcripture, that a believer is 
ſo called; nor can any juſt reaſon. be given 
why he ſhould, ſeeing an ungodly perſon is 
one that is without God, 2. e. without the 
grace and fear of God, and without Chriſt, 
being deſtitute of a true knowledge of 
him, faith in him, and love to him; all 
which is incompatible with the chara- 
cter of a believer. I conclude then, that 
if God juſtifies his elect when they are un- 
godly, then he juſtifies them before they 
believe, which is the thing I have under- 


taken to prove. 
4. All the elect of God were juſtified in, 


and with Chriſt, their Head and Repreſen- 


tative, when he roſe from the dead, and 
therefore before they believe. The Lord 
Jeſus Chriſt having from erernity engaged 
as a Surety for his people, all their fins 
were laid upon him, imputed to him, and 
placed to his account; for all which he was 
reſponſible to divine juſtice, and, accord- 
ingly, in the fulneſs of time, gave full ſa- 
tisfaction for them, by his ſufferings and 
death; and, having done this, was acquit- 
ted and diſcharged: For, as he was put to 
death in the fleſh, he was juſtified in the 
Spirit. Now as he ſuffered and died not 
as a private perſon, but as a publick one, 
ſo he roſe again, and was juſtified as ſuch. 
Hence when he was juſtified, all thoſe for 

„%% ͤ „ whom 
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whom he made ſatisfaction, and brought in 
a righteouſneſs, were juſtified in him, which 
ſeems to be the meaning of that ſcrip- 
ture -,. „ Who was deliver'd for our of- 
fences, and was raiſed again for our juſtifi- 
cation.” This juſtification of the ele, 
at the reſurrection of Chriſt, and upon the 
foot of the oblation and ſacrifice, al- 
ready offer'd up, is acknowledged by many 
excellent and judicious divines; ſome of 
whom, tho' they only allow a decretive ju- 
ſtification from eternity; yet aſſert a real 
and compleat one at the reſurrection of 
Chriſt, on the account of his actual oblation 
and ſacrifice. Dr. Ames ſays , that © The 
« ſentence of juſtification was, 1. As it 
ce wereconceived in the mind of God, by 
ce the decree of juſtifying. 2. Pronoun- 
« ced in Chriſt our Head, when he roſe 
ce from the dead.” The learned Hoornbeck, 
ſumming up the tenets of the people called 
Antinomians in England, takes notice of 
their ſentiments concerning juſtification, 
and obſerves, that the difference between 
them and others, May * eaſily be recon- 
| en | « ciled, 

m Rom. iv. 25. 

un Sententia haec fuit, 1. In mente Dei quaſi concepta per 
decretum juſtificandi. 2. Fuit in Chriſto capite noſtro a mor- 


tuis jam reſurgente pronunciata. Ameſ. Medull. Theolog. 

J. 1. c. 27. g. 9. | 
© Quod levi negotio componi poteſt diſtinguendo juſtifica- 
tionem activam & paſſivam - illa eſt actio Dei juſtificantis; 
haec iſtius terminatio & applicatio ad conſcientiam — 
My 
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« ciled, by diſtinguiſhing juſtification into 
« active and paſhve ; the former, ſays he, 18 
« the act of God juſtifying; the latter the ter- 
« mination and application of it to the con- 
« ſciences of believers. The one was done 
« at Chriſt's ſatisfaction; the other is, when 
« a perſon actually believes,” And, a little 
after, he adds; © Juſtification was delign'd 
« for us from all eternity, in the decree of 
« predeſtination; promiſed immediatelyaf- 
ce ter the fall, wrought at the death and re- 
« ſurrection of Chriſt, (for theſe are to be 
“ joined together, Rom. viii. 34.) being, at 
« the one, merited by Chriſt, and, at the 
& other, declared and ratified by God.“ 
Witfius, who engaged as a Moderator in 
the Antinomian and Neonomian controver- 

fies, moved here in England, ſays: «© Chriſt 

e verily ? was juſtified, when God raiſed 
e him from the dead, and gave an acquit- 
e tance for the payment made by Chriſt, 


* 


* 


A 


Illa facta eſt cum Chriſti ſatisfactione, haec facta quando 
quis actu eredit. Juſtificatio deſtinata nobis eſt a omnĩ 
acternitate, in decreto praedeſtinationis; promiſſa mox poſt 
lapſum, facta in Chriſti morte & reſurrectione, (conjungenda 
etenim haec ſunt, Rom. viii. 34.) ibi à Chriſto merita, hic 3 
Deo declarata & ratihabita. Hcornbeck, Summ, Controv. lib, 
10. de Browniſtis, p. 705. 

p Sane Chriſtus juſtificatus eſt, quando Deus eum ex mor- 
tuis ſuſcitavit, & apocham praeſtitae a Chriſto & acceptae à ſe 
ſolutionis dedit. Idemque Chriſtus ſuſcitatus eſt ad noſtri ju- 
ſtificationem, Rom. iv. 25. Nam quum ipſe juſtificabatur, 
ſimul juſtificabantur electi in ipſo, quippe quorum gerebat per- 
ſonam. Mitſ. Animad. Irenic. c. 10. g. 2. 
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« and accepted by him: And the ſame 
te Chriſt was raiſed again for our juſtifica- 
&« tion, Rom. iv. 25. For when he was ju- 
ce ſtifed, the elect were juſtified together 
te in him, foraſmuch as he was their Repre- 
F< ſentative.” And, not to forget our great 
Dr. Goodwin, who obſerves *, that At 
« the inſtant when he, 7z. e. Chriſt, aroſe, 
te God then performed a farther act of ju- 
« ſtification towards him, and us in him, 
ce admitting him, as our Advocate, into the 
ec actual poſſeſſion of juſtification of life, 
te acquitting him from all thoſe fins, which 
t he had charged upon him. Therefore 
te we read, that as Chriſt was made fin in 
« his life and death, ſo that he was juſti- 
te fied alſo, 1 Tim. iii. 16. And that he 
t ſhould be thus juſtified, is not ſpoken of 
te him, abſtractly conſidered in himſelf, but 
ts as he hath us conjoined 1 in him, and as he 
« connotates us.” And, a little after he 
ſays: © As when he aſcended, we aſcended 
* with him, (and therefore we are faid now 
6e to fit rogerher with him in heavenly 


te places, Eph. ii. 6.) ſo, when he was juſti- 


tc fied, we were juſtified alſo in him. And, 
t as it may be ſaid, Adam condemned us 
* all, and corrupted us all when he fell, ſo 
<« Fs Chriſt then perfect us all, and God 
pe juſtified us all, when he died and roſe 


% Vol. IV. Pars I. p. 105, 106. ; 
| tt again,” 
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« again.” Some divines call this a virtual 
juſtification: The phraſe, I confeſs, is un- 
intelligble to me. The famous Parker * 
calls it an actual juſtification, both of 
Chriſt and us. His words are theſe: . Chriſt 
« js ſaid to be juſtified when he roſe again, 
« 1 Tim. iii. 16. and we to be then juſtified 
« in him, Rom. iv. 25. becauſe the dif 
« charge, 2. e. his Father's raiſing him up, 
« was an actual juſtification of him from 
cc the fins of others, for which he had fa- 
cc tisfied, and of us from our own fins, for 
« which he became a Surety.” 'Fhoſe 
who aſſert there is no juſtification be- 
fore faith, ought duly to confider this 
argument, ſo well founded in ſcripture, 
and fo agreeable to the ſentiments of great 
and good men. But, 

5. I ſhall go a ſtep higher, and endea- 
vour to prove, that all the elect of God are 
juſtified from eternity. When, I fay, the 
elect of God are juſtified from eternity, I 
do not think, that they had an actual per- 
ſonal exiſtence from eternity, though they 
had a repreſentative one in Chriſt; or that 


A 


r Juſtificatus Chriſtus dicitur cum reſurrexit, 1 Vm. iii. 16; 
Noſque in eo reſurgente juſtificati, Rom. iv. lt. Quia iſta ſos 
lutio, i. e. ſuſcitatio Patris, actualis ;uſtificatio fuit, illius 
quidem a peccatis aliorum pro quibus ſatis-dederit, noſtrum 
vero à peccatis propriis pro quibus ille vadimonium praeſtitit. 


Parker, de deſcenſu Chriſti ad inferos, 1. 3, F. 30. p. 59. 
an 
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an actual payment of their debts, or an 
actual ſatis faction for their ſins was then 
made by Chriſt, though he engaged to 
do it; nor do I intend juſtification from 
eternity, in ſuch a ſenſe, as to ſet aſide the 
imputation of Adam's ſin to the condemna- 
tion of the elect in him, or to render 
Chriſt's bringing in an actual righteouſneſs | 
in time unneceſſary, or to make faith uſe- 
leſs in our juſtification, in our own con- 5 
ſciences, as, I hope, I ſhall ſhortly make A 
appear : Yet, on the other hand, I mean 4 
more by juſtification from eternity, than 1 
merely God's preſcience, or fore-knowledge 
of it, to whom *© all his works are known, 
from the beginning of the world, an ev, 
from eternity; more than a mere reſolution 
and purpoſe to juſtify his elect in time, he 
te calling things that are not, as though f 
they were; or, in other words, more than a L 
decretive juſtification, as ſomedivines call it, 1 
who apprehend that God's elect can, in no ; 
other ſenſe, be ſaid ro be juſtified from 
eternity, than they may be ſaid to be ſancti- 
fied or glorified from eternity, becauſe he 
had decreed to ſanctify and glorify them: 
J fay, I mean more than this, and aſ- ö 
ſert, with Dr. Ames, that juſtification * Is 
*© a ſentence conceived in the mind of God, 


i Acts xv. 18, Rom. iv, 17, ; 
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te by the decree of juſtification; that this 
js an act in God, all whoſe acts are eternal; 
that this is the grand original ſentence of 

Juſtification 3 of which that pronounced 
on Chriſt, as our Repreſentative, when he 
roſe from the dead, and that which is pro- 
nounced by the Spirit of God in the con- 
ſciences of believers, as well as that which 
will be pronounced before men and an- 
gels, at the general judgment, are no other 
than ſo many repetitions, or renewed 


declarations ; that this includes the whole 


compleat eſſe of juſtification, being, as Mr. 
Rut her ford obſerves, © An internal and im- 
ce manent act in God, and not tranſient u 

C on an external ſubject. Of which ſort, adds 
« he, are the acts of election and reprobation, 
« which have their whole compleat being 
« before the perſons elected, reprobated, 
te or juſtified, either begin to be, live or 


e believe, or do any thing good or evil.” 


In one word, I apprehend, that as God's 
eternal decree of election of perſons to ever- 
laſting life, is the eternal election of them; 


u Juſtificare ſumitur vel active, pro actu Dei judiciali, vel 
paſſive ſeu terminative, prout in credentem terminatur ; priore 
modo eſt actus in Deo internus & immanens, non tranſiens in 
ſubjectum externum; cujus modi actus ſunt electio & reprobatio, 
quae habent totum eſſe completum, priuſquam homines electi, 
reprobati aut juſtificati vel eſſe, vivere, credere incipiant, ali- 
quid boni vel mali faciunt, Rutherford, Apolog. Exercicat. 
exerc. I. c. 2. g. 20. 

» {0 
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ſo God's will, decree, or purpoſe, to juſti- 
his elect, is the eternal juſtification of 


them; though his eternal will to ſanctify 
them is not an eternal ſanctification of 


them; becauſe ſanctification is a work of 


God's grace upon us, and within us, and 
ſo requires our perſonal exiſtence. Juſtifi- 


cation is an act of God's grace towards us, 


is wholly without us, entirely refides in 
the divine mind, and lies in his eſtimation, 
accounting and conſtituting us righteous, 
through the righteouſneſs of his Son; and 
ſo required neither the actual exiſtence of 
Chriſt's righteouſneſs, nor of our perſons, 
but only that both ſhould certainly exiſt in 
time, For the further confirmation and 
illuſtration of this truth, let the following 
things be obſerved. 
(I.) That there is an eternal election of 
erſons to everlaſting life, and that the ob- 
jects of juſtification are God's elect: Who 
ſhall * lay any thing to the charge of God's 
elect? it is God that juſtifieth. Now, if 
God's elect, as ſuch, can have nothing laid 
to their charge, but are, by God, acquitted, 
diſcharged, and juſtified ; and, if they bore 
this character of elect from eternity, or 
were choſen in Chriſt before the world be- 
gan, then they muſt be acquitted, diſcharged, 


* Rom, viii. 33, 


and 
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The Doctrine of Juſtification. 49 
and juſtified by God from eternity, ſo as 
nothing could be laid to their charge. Be- 
ſides, electing grace before the world began; 
put them in Chriſt: ©« He hath choſen us 
in him, before the foundation of the world.“ 
And if electing grace then put them in 
him; they muſt be conſider'd as righteous 
in him; no man can be conſider'd in 
Chriſt as an unrighteous perſon, or as un- 
juſtified, or as in a ſtate of condemnation; 
And, I think, we may be allowed to argue 
an eternal juſtification from eternal election, 
ſince eternal juſtification is a branch of it; 
and, as ſuch, as one * obſerves, © Is the 
« Father's eternal purpoſe and agreement 
« with his Son, that the elect ſhould be 
« everlaſtingly righteous in his ſight, in 
ce the righteouſneſs of this dear Son of 
« his; in which act he conſtituted and or- 
e dained them ſo to be:“ And this act, as 
the ſame excellent perſon obſerves *, is 
no other than * ſetting apart the elect 
alone to be partakers of Chriſt's righ- 
teouſneſs, and ſetting apart Chriſt's righte- 
ouſneſs for the ele& only.” I think, we 
may ſafely conclude, that if there is an 
eternal election of perſons in Chriſt, there 
muſt be an eternal acceptance and juſtifi- 

y Eph. i. 4. 

8 Fat in his letter to Mr. Beart, publiſhed in Mr. 
Maurice's Monuments of Mercy, p. 8 3. 


a Ibid. p. 8 3. i 
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cation of them in him; ſince, as he always 
was the beloved of his Father, in whom he 
is ever well pleaſed, ſo he always has gra- 
ciouſly accepted of, and is well pleaſed 
with all his elect in him. 

(2.) That there was, from all eternity, 
a covenant of grace and peace made between 
the Father and the Son, on the account of 
theſe elect perſons, when all the bleſſings 
of grace, and promiſes of lite, provided 
and ſecured in that covenant, were put in- 
to the hands of Jeſus Chriſt for his people ; 
and, though they had then no perſonal or 
actual exiſtence, yet they had a repreſenta- 
tive Being in Chriſt, in whom they were 
then © blefſed* with all ſpiritual bleſſings.” 
And, if with all ſpiritual bleſſings, then 
with this of juſtification, which was no 
inconſiderable part of that grace © which 
was given us in Chriſt Jeſus, before 
the world began.” But I can't expreſs this 
better than in the words of Dr. Goodwin, 


who, ſpeaking of the time of juſtification, 


ſays 4: © The firſt progreſs, or ſtep, was 
« at the firſt covenant-making and ſtri- 
« king of the bargain from all eternity: 
« We may fay, of all ſpiritual bleſſings in 


« Chriſt, what is ſaid of Chriſt, that“ his 


« goings forth are from everlaſting,” Ju- 
b Eph. i. 3. 2 Tim. i. 9. © Vol, IV. Par. 1. 

p. 104, 105. f 
« ſtified 
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The Dodrine of Juſtification, 51 
ſtified then we were, when firſt elected 
though not in our own perſons, yet in 
our Head, as he had our perſons then 

iven him, and we came to have a being 
and intereſt in him: © Youare in Chriſt,” 
(faith the apoſtle) and ſo we had the 
promiſe made of all ſpiritual bleſſings in 
him, and he took all the deeds of all 
in our name; ſo in Chriſt we were 
bleſſed with all ſpiritual bleſſings, Eph. 
i. 3. As we are bleſſed with all other, 
ſo with this alſo, that we were juſtified 
then in Chriſt. To this purpoſe is that 
place, Rom. viii. 30. where he ſpeaks of 
all thoſe bleſſings which are applied to 
us after redemption, as calling, juſtifica- 
tion, glorification, as of things already 
paſt and done, even then when he did 
predeſtinate us: Whom he hath predeſti- 
nated, them he hath called, them he 
hath juſtified, them he hath glorified. 
He ſpeaks it as in the time paſt; neither 
ſpeaks he thus of theſe bleſſings, as paſt 
imply in regard of that preſence, in 
which all chings ſtand before him from 
eternity ; all things paſt, preſent, and to 
come, being to him as preſent: Nor 
doth he ſpeak it only in regard of a re- 
ſolution, or purpoſe, taken up to call 
and juſtify, he calling things that are not 
as though they were, Rom. iv. 17. For 
H 2 « thus 
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thus it may be ſaid of all his other 
works towards the creatures in common, 
that he hath created and preſerved them 
from everlaſting : But in a more ſpecial 
relation are theſe bleſſings decreed ſaid 
to have been beſtowed, becauſe, though 
they exiſted not in themſelves, yet they 
exiſted really in a Head that repreſented 
them and us, who was by to anſwer for 
them, and to undertake for them, which 
other creatures could not do; and there 
was an actual donation and receiving of 
all theſe for us, (as truly as a feoffee in 
truſt may take lands for one unborn) 
by virtue of a covenant made with Chriſt, 

whereby Chriſt had all our fins imputed 


to him, and ſo taken off from us, Chriſt 


having chen covenanted to take all our 
{ins upon him, when he took our per- 
ſons ro be his; and God having cove- 
nanted not to impute fin unto us, but to 
look at him for the payment of all, and 
at us as diſcharged. Of this ſeems thar 
place, 2 Cor. v. 19. evidently to ſpeak, 
as importing that everlaſting tranſa- 
ction, © God was in Chriſt, reconciling 
the world unto himſelf, not imputing 
their treſpaſſes to them,” 1. e. not impu- 
ting them then when he was reconciling us 
unto himſelf in Chriſt. So as then God 
told Chriſt, as it were, (for it was a real 
+. 1 cove- 
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* covenant) that he would look for his 


© debt and ſatisfaction of him, and that 


© he did let the ſinners go free; and ſo 
“ they are, in this reſpect, juſtified from 
ce all eternity. And, indeed, if the pro- 
« miſe of life was then given us, (as the 
c apoſtle Paul ſpeaks, Tit. i. 2.) then alſo 
« juſtification of life, without which we 
« could not come to life. Vet this is but 


the inchoation, though it be an eſtating 


« us into the whole tenure of lite.” 

(3.) Chriſt was ſet up from everlaſting, 
as the Mediator of this covenant : His go- 
ings forth, and acting therein, on the be- 
half of his people, were of old, from ever- 
laſting. He then engaged to be a Surety for 
them, and was accepted of by God the Fa- 


ther as ſuch, who thence forward, to uſe the 


Doctor's words, juſt now cited, looked for 
his debt, and expected ſatisfaction of him, 
and let the ſinners go free, for whom he 
engaged. Looking at him for the payment, 
he looked at them as diſcharged ; and they 
were ſo in his eternal mind, and, in this 
reſpect, were juſtified from eternity. And, 
indeed, 'tis a rule that will hold good, 
That as ſoon as any one © becomesa Surety 


© Quia ſimul ac vas aliquis fit pro altero, alter ſlatim libe- 
ratur, ſi vas iſte acceptatur. Maccov. Theol, Quaelt. loc. 31. 


Quacſt. 6. 


for 
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for another, the other is immediatcly freed, 
if the Surety be accepted; which is the 
caſe here. And it is certainly moſt pruden- 
tial, when a man has a bad debt, and has 
good ſecurity for it, to have his eye upon 
the bondſman or ſurety for payment, and 
not upon the principal debtor, who will 
never be able to pay him. : 

(4.) That as ſoon as Chriſt became a 
Surety, the ſins of all thoſe perſons, for 
whom he became a Surety, were reckoned 
and accounted to him ; and, if accounted to 
him, then not to them; if they were laid 
to his charge, then notitetheirs; and, if he 
was anſwerable for”. 
diſcharged from the 
putation of them th 
be a non - imputaly ” {em to them; 
which the apoſtle plaigy intimates, when 
he ſays f, God was in Chriſt, z. e. from 
everlaſting, reconciling the world unto him- 
ſelf, not imputing their treſpaſſes unto 
them.” Mitſius e, citing this text of ſcrip- 
ture, ſays: © God hath reconciled the whole 
« world of his ele& together to himſelf, 


f 2 Cor. v. 19. 
S Deus totum electorum ſuorum mundum ſimul ſibi recon- 


ciliavit, pronunciavitque, ſe non imputaturum iis offenſas 
ſuas, atque id propter Chriſti conſummatam ſatisfactionem, 
2 Cor. v. 19. per me Itaque licet, ut haec Dei actio, generalis 
electorum juſtificatio dicatur, Mitſ. Animady, Irenic. c. 10. 
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te and hath declared, that he will not im- 
« pute their treſpaſſes to them, and that 
cc 33 of the conſummare ſatisfaction 
« of Chriſt, 2 Cor. v. 19. wherefore, ſays 
« he, I am of opinion, that this act of 
« God may be called the general juſtifica- 
« tion of the elect.“ Nor ought it to be 
thought ſtrange, foreign, or far fetched, 
that the juſtification of God's people is in- 
fer'd from the imputation of rheir fins to 


Chriſt, and the non-imputation of them 


to them ; ſince the apoſtle Paul, in Rom. 
iv. 6, 7, 8. has ſo manifeſtly deduced, and 
ſtrongly concluded the imputation of righ- 
teouſneſs, which is the ratio formalis of 
juſtification, from the non- imputation of 
ſin, and remiſſion of it. . 

(5.) That God from eternity willed to 
to puniſh ſin, not in the perſons of the 
elect, but in the Perſon of Chriſt, their 
Surety. That it is the will of God to 
28 ſin, not in his prople, but in his 

on, is plain and manifeſt, from his © ſet- 
ting him up“ in his purpoſes, © to bea pro- 
2 for their ſins; from his ſending 

im forth in the likeneſs of ſinful fleſh, to 
condemn fin in the fleſh; and from his be- 
ing made both fin and a curſe for them, 
that they might be made the righteouſneſs 
of God in him. This will was notified 


" Rom, iii. 25. TexdT0, fore-ordained, 
to 
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to man, quickly after the fall, though it 
did not then begin, for no new will can 
ariſe in God; he wills nothing in time, 
but what he willed from eternity. If it 


was God's eternal will not to puniſh fin in 


his people, but in his Son, then they were 
eternally diſcharged, acquitted from fin, 
and ſecured from everlaſting wrath and de- 
ſtruction ; and, if they were eternally diſ- 
charged from fin, and freed from puniſh- 
ment, they were eternally juſtified. Dr. 
TwW1iſſe makes the very quiddity, or eſſence, 
of juſtification and remiſſion of fins, which 
he takes to be the ſame, to lie in God's 
will not to puniſh. His words are theſe : 
« Forgiveneſs of fin, if you regard the 
ce quiddity of it, is no other than a nega- 
<« tion of puniſhment, or a will not to pu- 
« niſh: Be it therefore, that to forgive 
« fin is no other than to will not to puniſh; 
« why, this will not to puniſh, as it is an 
n Remiſſio enim peccatorum, fi quidditatem inſpicias, ni- 
hil aliud eſt, quam aut punitionis negatio, aut volitionis pu- 
niendi negatio. Sit ergo, peccata remittere nihil aliud quam 
nolle punire. At hoc nolle punire, ut actus immanens in 
Deo, fuit ab aeterno. Tf. Vindiciae Gratiae, I. 1. par. 2. 
g. 25. p. 194. To which Mr. Eyres agrees, in his Free Ruſti- 
fication of 4 Sinner, &c. p. 89, 91. where he gives theſe two 
reaſons for it,——1, Becauſe it agrees with the definition the 
Pſalmift and Apoſtle give of juſtification, Pſal. xxxii. 1, 2. Rom. 
Iv. 6, 7.—2. Becauſe by it God's elect are acquitted and 
diſcharged from their ſins, and ſecured from wrath and deſtru- 
#ion. Mr. Rutherford ſeems to be of the ſame mind, Exerci- 
tat. Apolog. exerc. I. c. 2. 9. 20. 
5 i mma- 
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The Doctrine of Juſtiſication. 57 
« jmmanent act in God, was from eter- 
«© nity.” 

(6.) That the ſaints under the Old Teſta- 
ment were juſtified by the ſame righteouſ- 
neſs of Chriſt, as the ſaints unde: the New; 
and that before the oblation, or ſacrifice, 
was actually offered up, cr the everlaſting 
righteouſneſs was actually brought in; before 
an actual payment of debts was made, or an 
actual ſatisfaction for ſins given. For Chriſt's 
blood, when it was ſhed, was ſhed © for the 
remiſſion of ſins that were paſt':” And his 
death was © for the redemption of tranſ- 
greſſions that were under the firſt Teſta- 
ment.” Now it God could, and did, actu- 
ally juſtify ſome, having taken his Son's 
word as their Surety, upon a view of his 
future righteouſneſs, three or four thou- 
ſand years before this righteouſneſs was 
actually wrought out; why could he not, and 
why may it not be thought that he did, ju- 
ſtify all his elect from eternity, viewing the 
ſame future righteouſneſs of Chriſt, which 
he had engaged to work out for them, and 
which he knew full well he would workout; 
ſince, tho' they had not then an actual, yet 
they had a repreſentative Being in Chriſt 
their Head? But I proceed, 


Rom. iii. 25, 26, Heb, ix. 15. 


1 Secondly, 


58 The Doctrine of Juſtification. 
Secondly, To thew that the juſtification, 
which is by, at, or upon believing, is not 
properly juſtification, but the manifeſtation 
of it, The phraſe we frequently meet 
with in ſcripture, of being © juſtified by 
faith,” muſt be underſtood either in a 
proper or in an improper ſenſe : Thoſe 
who underſtand it in a proper ſenſe, make 
the 7c credere, or the act of faith; to be 
imputed for ' juſtification ; or, in other 
words, to be the matter of it; or to be ac- 
cepted of God in the room of a legal 
righteouſneſs : This is the way the Pa- 
piſts , Soctmans ', and Remonſtrants take. 
On the other hand, ſound Proteſtant di- 
vines underſtand the phraſe in an improper, 
tropical, or metonymical ſenſe; and ſay, 
that faith intends neither the habit, nor the 
act of faith; becauſe then our juſtification 
would be placed in that which is a part, and 
a principal part of ſanctification; nor would 
there be a proper antitheſis, or oppoſition, 
between faith and works, in the buſineſs of 
juſtification: Therefore by faith they under- 
ſtand, and very rightly, the object of faith, 
as in Gal. iii. 23. But before faith came, c. 
1. e. before Chriſt, the Object of faith, 


* Vid. Rivet. Summ. Controv. Tract. 4. Quaeſt, 2. Ameſ. 
Fellarmin. Enerv. Tom. IV. I. 6. cap. . | . 
| Vid. Peltii Harmon, Remonſtrant. & Socin. p. 151, 
ET came: 
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The Doclrine of Juſtification. 59 
came: So that we may be ſaid to be juſti- 
fied by faith objectively, the act of faith 
being put for the object of it; the reaſon 
of which is, becauſe tis to faith that this 
object is revealed. Faith is the recipient of 
it; 'tis the grace by which the ſoul lays 
hold on, apprehends, and embraces Chriſt's 
righteouſneſs, as its juſtifying righteouſneſs 
before God. So that when we are faid to 
be juſtified by faith, it is to be underſtood 
not in a proper, but in an improper, tropi- 
cal, or metonymical ſenſe; faith being 
not our juſtification it ſelf, but the evidence 
of it. For, 

Faith adds nothing to the eſe, but to the 
bene eſſe of juſtification. Juſtification is a 
compleat act in God's eternal mind, with- 
out the being or conſideration of faith; 
that is to ſay, God does not juſtify any be- 
cauſe they believe in Chriſt, nor on the 
foreſight of their future faith in him. A 
man is not more juſtified after faith, than 
he is before faith in God's account; and, 
after he has believed, his juſtification don't 
depend upon his acts of faith; for though 
*© we n believe not, yet he abides faithful“ 
to his covenant-engagements with his Son. 
Faith, indeed, is of great uſe for our com- 
fortable apprehenſion of it; without this 


* 2 f. 


12 grace 


66 The Dodtrine of Juſtification. 
grace we neither know, nor can claim, 
our intereſt in it; nor enjoy that peace of 
conſcience, which is the happy reſult of 
it. Bur, x 
Faith has no manner of cauſal influence 
upon our juſtification. It is not the impul- 


five, or moving cauſe of it, for that is the 


grace of God ; not the efficient cauſe of it, 
for it is God that juſtifies ; nor is it the 
matter of it, for that is the obedience and 
blood of Chriſt; nor 1s it an inſtrument, 


or inſtrumental cauſe of it, which is no- 


other than a leſs principal efficient cauſe. 
For, as Mr. Baxter himſelf well argues : 
« Tf faith be the inſtrument of our juſtifi- 
tc cation, it is the inſtrument either of God, 
* or man. Not of man, for juſtification 1s 
© God's act; he is the ſole Juſtifier, Rom. 
* jji. 26. man doth not juſtify himſelf: 
« Nor of God, for it is not God that be- 
<« lieveth.” Nor is it cauſa ſine qua non, 
or that without which a man cannot be 
juſtified in the ſight of God. For, J hope, 
I have already proved, that all God's elect 
are juſtified in his fight, and in his ac- 
count, before faith; and if before faith, 
then without it. Beſides, all elect infants, 
dying in infancy, are compleatly juſtified, 


* 


3 Aphoriſm 56, See Eyrc's Free Fuſti ftcation, &c. p. 69. 
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The Doctrine. of Juſtification, 61 
who are not capable of the 1d credere, 
or act of believing in Chriſt, whatever may 
be ſaid for the habit of faith in them. 

Faith is the ſenſe, perception, and evi- 
dence of our juſtification. Chriſt's righte- 
ouſneſs, as juſtifying, is © revealed from 
faith to faith.” It is that grace whereby the 
ſoul, in the light of the divine Spirit, beholds 


a compleat righteouſneſs in Chriſt, having 


ſeen its guilt, pollution, and miſery; when 
it is enabled to renounce its own righteouſ- 
neſs, and ſubmit to the righteouſneſs of 
Chriſt, which it puts on by faith, as its gar- 
ment of juſtification, which ir rejoices in, and 
gives him the glory of ; the Spirit of God 
bearing witneſs with his Spirit, that he is 
a juſtified Perſon. And ſo he comes to be 


_ evidently and declaratively © juſtified in 


the name of the Lord Jeſus, and by the 
Spirit of our God.” 

Now neither the manifeſtation of juſtifi- 
cation to our conſciences, by the Spirit of 
God; nor our ſenſe and perception of it by 
faith, are properly our juſtification : For 
they both relate to ſome prior a& or ſen- 
tence, wherein the very eſſence of the thing 
lies. The pardon of a criminal is com- 
pleat, when ſigned and ſealed by the king. 
Neither the act of bringing it to the crimi- 
nal, nor his act of receiving it, is his par- 
don; tho' both are neceſſary to his know- 

N ledge 


62 The Doclrine of Juſtification. 

ledge of it, and to his pleading it in court; 
as well as to the peace, quiet, and ſatiſ- 
faction of his mind. Whena man is juſtified 
andacquitted in court, and hath the copy of 


his indictment given him, who will ſay the 


copy of his indictment is his juſtification or 
acquittance, and not the judgment and act of 


the court? For a man may be truly and le- 


gally acquitted, and yet not have the copy 
of his indictment. For a man to have the 
copy of his indictment may be of great 
ſervice in ſome caſes, and be a good teſti- 
monial of his acquittance; but it is not the 
thing it ſelf. Juſt ſo, neither the intima- 
tion of the ſentence of juſtification, made 
to our conſciences by the Spirit of God; 
nor our ſenſe and perception of it by faith, 
ſo intimated, is, ſtrictly and a ſpeak- 
ing, our juſtification : For, if they were, 
then believers themſelves might be without 
it, ſince they may be without thoſe intima- 
tions of the bleſſed Spirit, and a comforta- 


ble ſenſe and perception of their juſtifica- 


tion by faith; which ſeems to be the caſe of 
David, when he ſaid *: & Reſtore unto me 
the joy of thy ſalvation, and uphold me 
with thy free Spirit.” 


What I have now faid, I think, perfect- 


ly agrees not only with the ſcriptures of 


0 Pfal, li. 12. 


truth, 
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The Doclrine of Juſtification. 63 
truth, but with what ſome of the beſt and 
ſoundeſt divines have ſaid on this ſubject. 
I have already obferved o, that Dr. Ames 
ſays, that © The teſtimony of the Spirit 
<« js not fo properly juſtification, as it is 
te an actual perception of it before granted.” 
As alſo what the judicious Pemble * has aſ- 
ſerted, when, ſpeaking of juſtification in fo- 
ro cenſcientiae, he ſays: It is © but the reve- 
<« lation and certain declaration of God's 
« former ſecret a& of accepting Chriſt's 
« righteouſneſs to our juſtification.” Be- 
ſides theſe, give me leave to add one or 
two teſtimonies more. Maccovius, ſpeaking 
of the Arminian Tenet, That we are not 
juſtified before we believe, obſerves, that 
this miſtake ariſes from their not allowing 
the diſtinction of active and paſſive juſtifi- 
cation, which he proves thus“: © Ir is 
« ſaid of God that he juſtifieth, Rom. iv. 5. 
<« and of us, that we are juſtified, Chap. v. 
Not that there is a twofold juſtification ; 
« for paſſive juſtification, ſays he, is im- 


p See Pag. IT, 4 See Pag. 37. 

r Dicitur de Deo quod juſtificat, Rom. iv. 5. & de nobis 
quod juſtificamur, cap. 5. Non elt ergo propterea duplex ju- 
{tificatio ; nam paſſiva improprie dicitur juſtificatio, & eſt tan- 
tum ſenſus juſtificationis activae. Maccov. TewTov «{2udos, 
Arminian. c. 10. Vid. etiam 'Theolog, Polem. c. 15. 


Quaeſt. 2. 


te properly 
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ce properly called juſtification *, and is on- 
2 2 ſenſe of active juſtification.” Mr. 
Rutherford ſays, that © Juſtification, ta- 
« ken paſſively, ,or in the termination of 
« it, is to declare a man living, and a- 
« Ctually believing, righteous, by a judi- 
ct cial act, terminated upon the conſcience 
« of a guilty ſinner, cited before the tri- 
c bunal of God, and convicted of fin; 
«© in which law-ſuit the ſinner is abſolved, 
- « and actually perceives and apprehends 
te the declared abſolution, and by a fidu- 
« cial ſtay relies on Chriſt, now reaching 
« out the manifeſtation of this ſentence : 
« Yet, /ays he, juſtification in this form of 
« ſpeech, ſo uſual in the ſcriptures, does not 
« {ſuppoſe any new will in God, beginning 
« in time, as the Arminians with their 
« Socinus aſſert; but an intimation of God's 
« eternal will, now made to the conſcience,” 


A 


© Juſtificare terminative & paſſive eſt juſtum hominem 
& viventem, & actu credentem declarare, actu judiciali termi- 
nato in conſeientiam peccatoris rei, & citati coram tremendo 
Dei judicis tribunali, & peccatorum convicti; quo lite forenſi 
peccator abſolvitur, & abſolutionem declaratam actu ſentit, 
apprehendit, & fiduciali innixu in Chriſtum, jam manifeſtatio- 
nem illius ſententiae porrigentem, recumbit. At vero 78 ju- 
ſtificare, hac uſitata in ſeripturis loquendi forma, non ponit 
in Deo novam volitionem, jam in tempore incipientem, ut nu- 
gantur Arminiani cum ſuo Socino; ſed aeternae Dei volitionis 
intimationem conſcientiae jam factam. Rhaetorfort. Exercitat. 


Apolog. exerc. 1. c. 2. g. 20. 
I'll 


The Dadtrine of Juſtification, 65 
III conclude this Head with the words of 
Dr. Twsſſe* : © Juſtification and abſolution, 
« as they ſignify an immanent act of the 
« divine will, are from eternity: Bur the 
« external notification of this will, in man- 
« ner of a judicial and forenſic abſolution, 
« which is made by the Word and Spirit, 
« at the tribunal of every one's conſcience, 
« js that imputation of Chriſt's righteouſ- 
« neſs, remiſſion of fins, juſtification, and 
tc abſolution, which follow faith. For 
« hereupon abſolution is pronounced, as it 
« were by the mouth of a judge, and fo 
te that internal purpoſe of abſolving, which 
« was from eternity, is made manifeſt,” 
But I ſhall now go on, | 
Thirdly, To conſider the objections which 
are made againſt this doctrine, 
I. It is objected, that perſons cannot be 
juſtified before they exiſt, they muſt be, 
before they can be juſtified : And this 1s 
ſtrengthen d with ſome old trite philoſo- 


t Juſtificatio & abſolutio prout fignificant actum divinae 
voluntatis immanentem, ſunt ab aeterno: Hujus autem vo- 
luntatis norificatio externa, per modum abſolutionis cujuſdam 
judicialis & forenſis, quae fit per verbum & ſpiritum, pro tribu- 
nali conſcientiae uniuſcujuſque; haec eſt illa juſtitiae imputa- 
tio, itemque peccatorum remiſſio, & juſtificatio atque abſo- 
lutio, quae fidem conſequitur ; hinc enim fit ut quaſi ore judi- 
cis pronuntietur abſolutio, eoque internum abſolvendi propoſi- 
tum, quod ab aeterno fuir, manifeſtatur. TZI. Vindiciae 


Gratiae, I. 1. par. 2. (. 25. p. 197. 
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hical maxims: As, Non entis nulla ſunt 
accidentia, nullae aſectiones; accidentis eſſe, 
eft ineſſe; © Noaccidents can be predicated 
of a non entity; no affections can be aſcri- 
bed to it, Sc.“ To which I anſwer, with 
Maccouius u, That this is true of non enti- 
ties, that have neither an eſſe actu, nor an 
efſe cognitum; that have neither an actual 
being, nor is it certain, or known, that 
they ſhall have any future being. But 
God's elect, though they have not an /e 
actu, an actual being from eternity, yet 
they have an eſſe cognitum : It is certain, 
by the preſcience and fore-knowledge of 
God, that they ſhall have one; for © known 
unto God * are all his works from eter- 
nity.” Beſides, they have an ef/e repreſen- 
tativum, a repreſentative being in Chriſt ; 
which 1s more than other creatures have, 
whoſe future exiſtencies are certain ; and 
therefore they were © blefled with all ſpi- 
ritual bleſſings in Chriſt, before the 
foundation of the world”; and had 
« grace given them in Chriſt before the 
world began. Moreover, © Juſtification 
« jg a moral act, which does not require 


f u Loc, Commun. C. 69. p · 609, * A XV. 18. 
9 Eph. 1. 3. 2 2 Tim. i. 9. 
2 Juſtificatio eſt aus moralis, qui non requirit, ut ſimul 
fic ſubjectum exiſtens ; ſed ſufficit, ut aliquando exiſtat, 


Maccov. Theolog. Quaeſt. loc, 31, 


« the 
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the preſent exiſtence of the ſubject 3 
« jt is enough, that it ſhall exiſt ſome 
« time or other.” It is, indeed, granted, 
that juſtification taken paſſively, as it is 
declared to, and paſſes upon the con- 
ſcience, by the Spirit of God, and is received 
by faith; that this requires the actual exi- 
ſtence of the ſubject, on whom it termi- 
nates: But we are not ſpeaking of juſtifi- 
cation as a tranſient, but as an immanent 
act; not as received by us, but as it is in 
Cod, who juſtifies. | 

2. It is objected, that if God's ele& are 
juſtified from eternity, then they were not 
only juſtified before they themſelves exiſt- 
ed, but alſo from that which, as yet, was 
not committed, 1. e. ſin; and it ſeems abſurd 
to ſay, that they are juſtified from ſins, be- 
fore they were committed, or any charge 
was brought againſt them for ſin. To which 
I anſwer: It is no more abſurd to ſay, that 
God's elect are juſtified from their fins, be- 
fore they were committed, than it is to ſay, 
that their ſins were imputed to Chriſt, and 
laid upon him, and he was delivered up to 
juſtice, and died for them, before they 
were committed. And as this will not 
be denied by thoſe, who believe the 
ſubſtitution of Chriſt in the room and 
ſtead of the elect, the imputation of their 
ſins to him, and his plenary ſatisfaction to 

| K 2 divine 
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divine juſtice for them, by his ſufferings 
and death; ſo it is an anſwer which ought 
to be ſatisfactory to them. 

3. Tis ſuggeſted *, «© That juſtification, 
te ſtrictly ſpeaking, can't be ſaid to be from 
* eternity, becauſe the decree of juſtifi- 


*« cation is one thing, and juſtification 


c 
£ 
c 


* 


it ſelf another; even as God's will to 
fave and ſanctify is one thing, and ſalva- 


W && 


<« therefore, though the decree is from eter- 
ce nity, the thing it {elf is not.” Towhich 
I reply : 'That as God's decree to elect cer- 
tain perſons to everlaſting life and ſalva- 
tion, is his election of them to everlaſting 
life and falvation ; ſo his decree, will, and 
purpoſe to juſtify any, is his juſtification 


Fa 


of them: For by, or through the decree 


of juſtification, as Dr. Ames expreſſes it, 
(which was before obſerved *) the ſentence 


of juſtification was conceived in God's 


mind; and, being there conceived, was 
compleat and perfect. God's will not to im- 


| a Non putamus, accurate loquendo, juſtificationem ipſam 
poſſe dici aeternam, quia aliud èſt decretum juſtificationis, a- 


liud ipfa juſtificatio ; ut aliud eſt voluntas ſalvandi & ſanctifi- 


cand1, aliud vero ſalus & ſanctificatio ipſa: voluntas ſeu de- 

cretum de quibuſdam juſtificandis aeternum quidem eſt; & fi- 

dem ipſam praecedit, ſed ipſa actualis juſtificatio fit in tempore, 

de idem ſequitur. Turretin. Inſtitut. Theolog, Tom, II. loc. 163 

Quaeſt. 9. g. z. : Rs | 
? See pag. 42, 46, 47. 


tion and ſanctification it ſelf another; and 
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pute fin to his people, is the non- imputa- 
ion of it to them; and his will to impute 
hriſt's righteouſneſs, is the imputation of 
it to them. The ſame may be ſaid of all 
God's immanent acts of grace concerning 
us; ſuch as election, Sc. Which are entire- 
ly within himſelf, and do not require that 
the object ſhould exiſt; only that it certainly 
ſhall exiſt ſome time or other: But this can't 
be ſaid of tranſient acts, which produce a 
real, phyſical and inherent change upon the 
ſubject. Tis one thing for God to will to act 
an act of grace concerning us, and another 
thing to will to work a work of grace in 
us. God's will, in the former inſtance, is 
his act; in the latter it is not: Wherefore, 
though God's will to juſtify is juſtification 
it ſelf, becauſe juſtification is a compleat 
act in his eternal mind without us; yet his 
will to ſanctify is not ſanctification, becauſe 
this is a work wrought in us. Hence it 
appears, that there is not the ſame reaſon to 
ſay, we were created, called, ſanctified, or 
glorified from eternity; as to ſay, that we 
were juſtified from eternity. Becauſe, as 
Mr. Eyres obſerves ©: © Theſe import an 
* inherent change in the perſon created, 
te called, glorified; which forgiveneſs does 
not, it being perfect and compleat in 


© Free Puftification, &c. p. 94. 
te the 
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« the mind of God: By which he means 
juſtification. 

4. It is obſerved*, That the apoſtle Paul, 
in recounting the ſeveral bleſſings of di- 
vine grace, in his famous chain of ſalva- 
tion, Rom. viii. 30. places vocation before 
juſtification, as ſomething antecedent to it; 


from whence tis concluded, that vacation 


is, in order of time, before juſtification. 
To which I reply: That the order of things 
is frequently inverted in ſcripture. The 


Jews have a ſaying *, that « There is neither 


ce firſt nor laſt in the law,” 2. e. it does not al- 
ways obſerve to put that firſt which is firſt; 
and that laſt which is laſt ; but frequently 
changes the order; ſo that nothing ſtrictly is 
co be concluded from thence. And as this is 
obvious in the law, and in the other wri- 
tings of the Old Teſtament, ſo it is in the 
books of the New Teſtament ; where tis 
eaſy to obſerve, that the order of the three 
Perſons in the Trinity is not always kept 
to. Sometimes the Son is placed before 
the Father, and ſometimes the Holy Spirit 


d Paulus expreſſe hoc confirmat in catena ſalutis, bene- 
ficia quae ex externo Dei amore in electos manant ordine 
recenſens, ubi vocationem praeponit juſtificationi, tanquam 
aliquid antecedens, Rom. viii. 30. Quos vocavit, eos juſtifi- 
cavit, Turretin. ubi ſupra, g. 4. 
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is mentioned before the Father and the 
Son. And though this may well expreſs 
the equality there is between them ; yet it 
ought not to be urged, to confound the 
order among them. But, to confider the 
inſtanceof vocation before us: Let it be ob- 
ſerved, that this is ſometimes placed before 
election, as in 2 Pet. i. 10. © Make your 
calling and election ſure.” And yet none 
but an Arminian, and ſcarcely ſuch an one, 
will infer from hence, - that vocation, or 
calling, is before election. And, on the 
other hand, ſal vation is placed before voca- 
tion, 2 Tim. i. 9. Who hath ſaved us, 
and called us with an holy calling.” From 
whence it may be as ſtrongly concluded, 
that ſalvation, and ſo juſtification, 'is before 
vocation, as that vocation is before juſtifi- 
cation from the other text. If, indeed, 
by juſtification is meant the declarative ſen- 
tence of it upon the conſcience, by the 
Spirit of God, and received by faith; 'twill 
be allowed, that it follows vocation, and 
that vocation precedes it. 

5. © The ſeveral paſſages * of ſcripture, 
« where we are ſaid to be juſtified by, or 


« through faith, are urged, as declaring 


Nec alio tendunt varia illa loca, ubi dicimur per fidem, & 
fide juſtificari, quam ut doceant fidem eſſe aliquid ad juſtifioa- 
tionem praerequiſitum; quod dici non poteſt, 6 juſtificatio ab 
aeterno facta fuiſſet. Turretin, ſupra, 


faith 


7 
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« faith to be a pre-requiſite to juſtification 
« which cannot be, ſay they, if juſtifica- 
« tion was from eternity.” To which I 
anſwer: That thoſe places of ſcripture, 
which ſpeak of juſtification, by, or through 
faith, do not militate againſt, nor diſprove 
Juſtification before faith: For though juſti- 
fication before, and by faith differ; yet they 
are not oppoſite and contradictory : Yea, 
juſtification by, or through faith ſuppoſes 
juſtification before faith. For if there was 
no juſtification before faith, there can be 
none by it, without making faith the cauſe 
or condition of it. As to thoſe places of 


ſcripture, which ſpeak of juſtification by, 


or through faith, declaring faith to be a 
pre-requiſite to juſtification: I reply, If by 
a pre- requiſite, is meant a pre-requiſite to 
the being of juſtification, tis denied that 
thoſe ſcriptures teach any ſuch thing; for 
faith adds nothing to the being of juſtifi- 
cation : Burt if by it, is meant a pre-requi- 
ſite to the ſenſe and knowledge of it, or to 
a claim of intereſt in it, it will be allowed 
to be the ſenſe of them. But a learned 
author ſays*: That © to refer them to the 
« ſenſe of juſtification only, is weak, and 
« foreign to the mind of the apoſtle Paul.” 


E Nam haec ad ſenſum tantum juſtificationis referre dilu- 
tum eſt, & a Pauli mente alienum. Turretin. ib. 
5 But 
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But I muſt beg leave to differ from him; 
till ſome reaſons are given why it is ſo; 
But let us a little conſider ſome of the 
ſcriptures which are inſiſted on. Perhaps 
the words of my text may be thought to 
ſtare me in the face, and to furniſh out an 
objection againſt juſtification, before faith, 

him all 


x 
* 
« 


when the apoſtle ſays : And by 


that believe are juſtified.” From whence 


it can only be infer'd, that all that believe 
are juſtified perſons, which no body de- 
nies; and they may be juſtified before they 
believe, for ought that the apoſtle here 
ſays. And if atiy one ſhould think fit to 
infer from hence, that thoſe who believe 
not, are not juſtified, it will be allowed, 
that they are not declaratively, or evi- 
dentially juſtified ; that they do not know 
that they are; that they cannot receive 
any comfort from it, nor claim any inte- 
reſt in juſtification ; but that they are not 
juſtified in God's fight, or in Chriſt the 
Mediator, cannot be proved. Again; the 
apoſtle in 1 Cor. vi. 11. ſays of the Co- 
rinthians, that they were © now juſtified,” 
as if they were not juſtified before. But 
this, I conceive, does not at all militate 
againſt juſtification before faith: For they 
might be juſtified in foro Dei, and in their 
Head, Chriſt Jeſus, before this now ; and 2 

L his 
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this not till ow be juſtified in their own cott- 
ſciences, and by the Spirit of God ; which, 
it's plain, 1s the juſtification the apoſtle is 
here ſpeaking of. But the grand text, which 


is urged to prove juſtification a conſequent 
of faith, is Gal. ii. 16. Even we have 
believed in Jeſus Chriſt, that we might be 


juſtified by the faith of Chrift,” Here 


the apoſtle is ſpeaking of juftification, as 
it terminates upon the conſcience of a be- 


liever : And this is readily granted to fol- 
low faith, and to be a conſequent of it; 
for that none are juſtified by faith until they 
believe, is acknowledged by all. The apo- 
ſtle's meaning then is, that we have bel iev'd in 
Chriſt, or have looked to him for juſtifica- 
tion, that we might have the comfortable 
ſenſe and apprehenſion of it, through faith 
in him; or that we may appear to be juſti- 
fied, or to expect juſtification alone by 


his righteouſneſs, received by faith, and 


not by the works of the law. In the ſame 


light may many other ſcriptures, of the 


ſame kind, be confider'd. 
6. Tis urged®: That juſtification can- 
© not be from eternity, but only in time, 
«© when 


h Liquet talem juſtifieationem non potuiſſe fieri ab acterno, 
ſed tantum in tempore, quum homo actu credit & paeniten- 
tiam agit; alias ſequeretur, eum, qui juſtificatus, & per con- 
ſequens tranſiit a morte ad vitam, & Filius Dei factus -_— & 

| . | haeres 
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tc when a man actually believes and re- 
« nents ; becauſe elſe it would follow, that 
cc 23 who is juſtified, and conſequently 

cc has paſſed from death to life, and is 
« become a child of God, and an heir of 
« eternal life, abides {till in death, and is 
« 2 child of wrath; becauſe he who is 
cc not converted, and lies in fin, abides in 
« death, 1 ſoon iii. 14. and is of the de- 
« vil, 1 John iii. 8. and in a ſtate of dam- 
ce nation, Gal. v. 21.” In order to ſolve 
this ſeeming difficulty, let it be obſerved, . 
That God's ele& may be conſidered un- 
der two different Heads, and as related 
to two different covenants at one and the 
ſame time. As they are the deſcendants of 
Adam, they are related to him, as a cove- 
nant head, and, as ſuch, ſinned in him; 
and, through his offence, judgment came 
upon them all to condemnation, and ſo they 
are all, by nature, children of wrath, even as 
others. But then, as conſider'd in Chriſt, 
they were loved with an everlaſting love. 
God choſe them in him before the foun- 
dation of the world, and always viewed 
and accounted them righteous in Chriſt, in 


haeres vitae aeternae, adhuc manere in morte, & eſſe Filium 
irae ; quia qui nondum converſus eſt, & in peccato jacet, 
manet in morte, 1 oh. iii. 14. & eſt ex diabolo, 1 Fob, 
iii. 8. & in ſtatu damnationis, Gal, v. 21. Turretin. ibid. 


6.5. bas 
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whom they were eternally ſecured from 
everlaſting wrath and damnation. So that 
it is no contradiction to ſay, that the elect 
of God, 'as they are in Adam, and accord- 
ing to the SY (any of works, are under 
the ſentence of condemnation ; and that as 
they are in Chriſt, and according to the 
covenant of grace, and the ſecret tranſactions 
thereof, they are juſtified and freed from all 
condemnation. This is no more a contradi- 
ction, than that they are loved with an ever- 
laſting love, and yet are children of wrath 
at one and the ſame time, as they certainly 
are. And again, this is no more a contra- 


diction, than that Jeſus Chriſt was the Ob- 


ject of his Father s love and wrath at one 
and the ſame time: ſuſtaining two different 
capacities, and ſtanding iti two different 
relations, when he ſuffered in the room 
and ſtead of his eople. 


2 Tis objected: That this doctrine makes 


aflurance to be of the eſſence of faith. And, 
indeed, I think, that aſſurance, in ſome 
degree or other 'of 3 it, is eſſential to faith: 
But then by this l don't mean ſuch an aſſurance 
4s excludes all doubts and fears, and admits 
of no allay of unbelief; which the apoſtle 
calls, © The full aſſurance of faith,” and 
3s the higheſt degree thereof. Nor do I 
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intend aſſurance in ſo low a ſenſe, as the 


mere aſſurance of the object; for this may 
be in devils, in hypocrites, and formal pro- 


feſſors: But I mean an aſſurance of the ob- 


ject with relation to a man's ſelf in parti- 
cular. As for inſtance: That faith by 
which a man is ſaid to be juſtified, is not a 
mere aſſurance of the object, or a bare per- 
fwaſion that there 1s a juſtifying righteouſ- 
neſs in Chriſt; but that there is a juſtifying 
righteouſneſs in Chriſt for him, and there- 
fore he looks unto, leans, relies, and depends 
on, and pleads this righteouſneſs for his ju- 
ſtification : Tho' this act of his may be 
attended with many douhts, fears, que- 
ſtionings, and unbelief. And what is ſhort 
of this, I cannot apprehend to be true faith 
in Chriſt, as the Lord our righteouſneſs. 
8. It is objected: Thar if juſtification is 
before faith, then there is no need of faith; 
it is a vain and uſeleſs thing. To which 
I anſwer, That though faith does not ju- 
juſtify us, 1t being neither the whole, nor 
the part of our juſtifying righteouſneſs, 
nor the cauſe or condition of our juſtifica- 
tion; yet, as it apprehends and receives 
Chriſt's righteouſneſs for our juſtification, 
it brings much peace, joy, and comfort in- 


to our hearts. The awakened finner, be- 
fore faith is wrought in his ſoul, or he 


enabled 
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enabled to exerciſe it on Chriſt, finds hin» 
ſelf in a ſtate of bondage, and under a ſen» 
tence of condemnation; as he really is, as 
a deſcendant of Adam, and according to 
the open rules of God's word : So that 


there is nothing elſe but a fearful expecta- 


tion of fiery indignation to conſume him, 
But when the Spirit of God brings near 


Chriſt's righteouſneſs, and puts it into the 


hand of faith, and declares the juſtifying 
ſentence of God, upon the account of thar 
righteouſneſs, in the conſcience, his mind 
is unfetter d, his ſoul is ſet at liberty, and 
is filled with a © Joy unſpeakable, and 
full of glory.” So that faith 1s juſt of the 
ſame uſefulneſs in this reſpe&, as a con- 
demned malefactor's actually receiving the 
king's pardon into his own hand is to him, 
when, in conſequence of this, he's not on- 
ly delivered from priſon and confinement, 
and all the miſeries which attended ſuch a 
ſtate; but alſo freed from all thoſe fears, 
terrors, horrors, and tortures of mind, 


which aroſe from his daily expectation of 


juſt puniſhment. In fine, juſtification is 
by faith, and in a way of receiving, as the 
whole of ſalvation is, That it might be 
by grace,” i. e. that it might appear to be 
of grace, and not of works. Thus have I 


freely given my thoughts concerning juſti- 
| fication, 
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fication, both before and at believing, 
and have endeavoured to remove the ob- 
jections made againſt it. J leave what I 
have faid to the bleffing of God, and paſs 
ON, | 

VE. To confider the ſubjects, or ob- 


jects of juſtification, who are God's * elect: 


« Who fhall lay any thing to the charge 
of God's elet? it is God that juſtifies,” 
1. e. his ele, who are deſcribed, 5 

1. By their number: They are many: 
ce By his knowledge ſhall my righteous 
Servant juſtify many.” And, by the obe- 
dience of one, many are made righteous.” 
Jefas Chrift engaged as a Surety for many, 
and « gave his life a ranſom for many ,“ 
and “ was offered up to bear the fins of 
many,” which 1s the true reaſon why ma- 
ny are juſtified by him. Many are brought 
to believe on him for life and ſalvation, 
even © as many as were ordained to eter- 
nal life;” and many ſons, in conſequence 
of all chis, will be brought to glory: Ma- 


ny ſhall fit down with Abraham, 1/aac, and 


Jacob, in the kingdom of heaven. And 


* Rom. viii. 33, 34. ai. Ini. 11. * Rom. 
v. 19. u Matt. xx. 28. Heb. ix. 28. Acts 
Kill, 48, P Matt, viii, 12. John xiv. 2. 


hence 
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hence there © are many manſions in Chriſt's 


Father's houſe” preparing for them. This 


leads us to obſerve, 
(1.) That they are not a few who are 
' juſtified by Chriſt. Though Chriſt's flock is 


but a little flock, in compariſon of the 


world's goats; though Chriſt's people are 
but few, in compariſon of the vaſt number 
of hypocrites, and formal profeſſors ; (for 
ce many are called, but few choſen * ;” 


ee many ſtrive to enter in at the ſtrait gate, 


but few there be that enter in at it;) 
yet, conſidered in themſelves, they are a 
great number, which no man can number. 
Now this ſerves to magnify the grace of 
God, to exalt the ſatisfaction and righte- 
ouſneſs of the Lord Jeſus Chriſt, and to 
encourage diſtreſſed ſouls to ſeek and look 
to Chriſt for righteouſneſs ; ſeeing it is 
wrought out for many, and many are juſti- 
fied by it. Bleſſed are they that hunger 
and thirſt after righteouſneſs, they ſhall be 
filled.” 

(2.) This ſhews that all mankind are not 
juſtified. Though they are many who are 
juftified, yet they are not all. For all men 
have not faith to receive Chriſt's righteouſ- 
neſs; nor are all men ſaved, as they would 


Matt. xx. 16, Luke xiii, 24. r Matt. v. 6. 
be; 
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be, if chey were juſtified : For thoſe who 
<« are juſtified by his blood; ſhall be ſa- 
ved from wrath through him.” Yet all the 
elect are juſtified : For © in him * ſhall all 
the ſeed of 1/rael be juſtified, and ſhall glory.” 

2. The objects of juſtification are de- 
ſcribed by the quality of them, or by their 
ſtare and condition. Before converſion, 
they are repreſented as ungodly ; and after 
converſion, as believers in Chriſt. Thus, 
in our text: © All that believe are juſti- 
fied.” By whom we are to underſtand; - 
not nominal believers, or ſuch who only 
profeſs to believe in Chriſt ; but real ones, 
who with the heart believe unto righte- 
ouſneſs, and whoſe faith works by love 
to Chriſt and to his people. Bur I go on, 


VII. To mention the ſeveral effects of 
Juſtification; which are theſe following. 

1. A freedom from all penal evils in 
this life, and that which is to come. A. 
juſtified perſon ſhall never enter into con- 
demnation; his afflictions in this life are 
not, ſtrictly ſpeaking, puniſhments for fin, 
bur fatherly chaſtiſements. They are not 
inflicted in a way of vindictive wrath, or 
that by bearing them they ſhould make ſa- 
tisfaction for their fins; for this would 
highly reflect on the juſtice of God, be a 


Rom. v. 9. e Iſai. xv, 25, 
leſſen- 
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leflening of the ſatisfaction of Chriſt, and 


contrary to the whole goſpel declaration. 
2. Peace with God is another conſequent, 


or effect of juſtification : © Being * juſtified 
by faith, we have peace with God, . e. 


peace of conſcience, which paſſeth all un- 
derſtanding, and is one of the moſt valua- 
ble bleſſings of life. : | 

3. Acceſs to God through Chriſt wit 
confidence is another effect of it. A ju- 
ſtified perſon can go to God, in the name 
and ſtrength of Chriſt, with much bold- 
neſs, making mention of his righteouſneſs, 
and of his only, and uſe much freedom at 
the throne of grace, in aſking for ſuch 
things as he ſtands in need of. 

4. Acceptance of perſon and ſervice with 
God, through Chriſt, follows upon our 
juſtification. God is well pleaſed with his 


righteouſneſs, and, for the ſake of it, with 


all his people. Their perſons are accepted 
in the beloved, and their ſacrifices and ſer- 
vices are alſo acceptable to God, through 
Feſus Chriſt our Lord. 


8. Adoption is another conſequent of 


juſtification : For though this bleſſing was 
originally provided, beſtowed, and ſecured 
in predeſtination, yet way is made for our 
actual reception of it, by our redemption, 


„Kom, v. Is 


which | 
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which is in Chriſt Jeſus, who hath redeem- 
ed © them that were under the * law, that 
we might receive the adoption of chil- 
dren.” Hence Junius calls juſtification via 
adoptions, the way to adoption. 

6. Sanctification is alſo an effect of ju- 
ſtification : Faith, as has been already 


ſhewn, follows upon it, and is a very con- 


ſiderable part of ſanctification. In fine, 
certainty of ſal vation, which may be ſtrong- 
ly concluded from our juſtification, and 


an undoubted title to the glorious inheri- 


cance ; yea, the full poſſeſſion of it ariſes 
from it, and depends upon it: For © whom 
he ? juſtified, them he alſo glorified.” Rut 
I propoſed only ro mention theſe things, 
and therefore proceed to the 


VIII. And laſt thing, which is to conſi- 
der the ſeveral properties of juſtification. 

1. It is an act of God's free grace: 
« Being * juſtified freely by his grace.” 
'T was grace that reſolved on, and fixed the 
ſcheme and method of juſtification, and 
which called and moved Chriſt to engage 
as a Surety for his people, and which ſenc 
him, in the fulneſs of time, to work out 
a righteouſneſs for them. And then 'twas 
grace in God to accept of this righteouſ- 


* Gal. iv. 5 Y Rom, viii. 30. 2 Rom. iii. 24. 
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neſs for them, and to impute it to them, 


and beſtow faith on them to receive it; 
eſpecially will all this appear to be free 


grace, when tis conſider'd that theſe per- 


ſons are all by nature ſinners, and ungodly 


ones; yea, many of them the chief of 


ſinners. 
2. It is univerſal and not partial. All 


God's ele& are juſtified,” and that from 
all things, as in our text, z. e. from all 
their ſins, and are freed om all that pu- 
niſhment which is due unto them. The 
whole righteouſneſs of Chriſt is imputed 
to them ; by being hereby juſtified, they 


are perfect and compleat in him. 
3. It is an individual act, which is 


done at once, and admits of no degrees. 
The fins of God's elect were laid at 
once on Chriſt, and he made ſatisfaction 
for them at once. God accepted of 
Chriſt's righteouſneſs, and imputed it at 
once unto his people, who all have their 
ſins and tranſgreſſions forgiven at once. 


The ſenſe of juſtification, indeed, ad- | 


mits of degrees, for © the righteouſneſs * 
of God is revcaled from faith to faith;“ 

but juſtification it ſelf does not. There 
are ſeveral freſh declarations, or mani- 
feſtations, or repetitions of the act of 


Rom, 1, 12, 


juſti- 
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juſtification; as at the reſurrection of Chriſt; 


and again, by the teſtimony of the Spirit 


to the conſcience of the believer; and 
laſt of all, at the general judgment, be- 
fore men and angels. But juſtification, 
as it is an act in God, is but one, and 
is done at once, and admits of no de- 
grees; is not carried on in a gradual and 
progreſſive way, as ſanctification is. 

4. It is equal to all, or all are alike 
juſtified. The ſame price was paid for 
the redemption of one, as for another; 
and the ſame righteouſneſs is imputed 
to one, as to another ; and, like precious 
faith, is given to one, as to another ; 
though not to all in the ſame degree, 
yet the weakeſt believer is as much ju- 
ſtified as the ſtrongeſt, and the greateſt 
ſinner as the ſmalleſt. Though one man 
may have more ſanctifying grace than 
another, yet no man has more juſtifying 
righteouſneſs than another, 

It is irreverſible and unalterable. 
'Tis according to an immutable decree, 
which can never be fruſtrated. It is one 
of God's gifts, which are without re- 
pentance : It is one of the bleſſings of 
the covenant of grace, which can never 
be broken. The righteouſneſs by which the 
ſaints are juſtified is an everlaſting one; 


and that faith, by which they receive 


1, 
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it, ſhall never fail: And though a righ- 
teous man may fall- into fin, yet he ſhall 
never fall from his righteouſneſs, nor ſhall 
he ever enter into condemnation, but be 
eternally glorified. 5 | 
6. Juſtification, though it frees perſons 
from ſin, and diſcharges them from pu- 
niſhment due unto it, yet it does not 
take fin out of them. By it, indeed, 
they are freed from fin, inſomuch that 
God ſees no iniquity in them to condemn 
them for it. Though he ſees and be- 
holds all the fins of his people, in arti- 
culo providentiae, in reſpect 27 providence, 
and chaſtiſes them for em; yet in arti- 
culo juſtificationts, in reſpect of juſtification, 
he ſees none in them; they being acquit- 
ted, diſcharged, and juſtified from all. 
Nevertheleſs fin dwells in them: “ For“ 
there is not a juſt man upon earth that li- 
veth and ſinneth not. | 

7. It does not deſtroy the law, nor diſ- 
courage a careful performance of good 
works. It does not deſtroy the law, or 
make it void; no, it eſtabliſhes it, for the 
righteouſneſs by which we are juſtified, 1s 
every way commenſurate to the demands 
of the law; by it the law is magnified, 
and made honourable. Nor are perſons, 


b Eccleſ. vii. 20. 
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by this doctrine, diſcouraged from a per- 
formance of good works; for this do- 
ctrine of grace teaches men, That de- 
nying © ungodlineſs, and worldly luſts, they 
ſhould live ſoberly, righteouſly, and god- 
ly, in this preſent world.” To conclude: 
If your ſouls are under the powerful and 
comfortable influence of this doctrine, 
you will, in the firſt 2 bleſs God for 
Jeſus Chriſt, by whoſe obedience you are 
made righteous: Vou will value his juſti- 
fying righteouſneſs, and make mention of 
it at all proper times; you will glory a- 
lone in Chriſt, and will give the whole 
glory of your juſtification to him; and will 
be earneſtly and ſtudiouſly defirous of ha- 
ving your converſations as become the goſ- 
pel of Chriſt, and theſe truths of it in 
particular, 

© Tit, ii. 17, 12. 
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